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Suffering the Consequences: Sin and Repentance in Psalm 38 
By Justin Lonas 
 

The Book of Psalms is perhaps the widest ranging 

component of the canon of Scripture. We turn to the Psalms 

to find encouragement and see the joy of the Lord reflected 

in the words of David, Asaph, and others. We mine these 

ancient hymns for truths about Godôs character and lyric 

prophecies about the person and work of Christ. We look 

here to learn the ñway of the righteousò (Ps. 1:6) and to see 

ñwho may abide in [Godôs] tent? Who may dwell on [His] 

holy hill?ò (Ps. 15:1). And, as we will examine here, we 

open this book to see the spiritual, physical, and emotional 

consequences of sin and the redemption God provides. 

Psalm 38 opens with the wrath of God directed at 

David for an unspecified sin he has committed: ñO Lord, 

rebuke me not in Your wrath, and chasten me not in Your 

burning angerò (verse 1). Presumably (as with Psalm 51 

and possibly Psalm 32), this was written after his great sin 

of adultery with Bathsheba and arranging the murder of 

Uriah. Unlike the reflective and penitent tone of Psalm 51 

and the joyfully forgiven tone of Psalm 32, Psalm 38 drips 

with guilt and anguish. From this, it seems that this psalm 

was written before the other two, just the gravity of what he 

had done began to sink in for David. 

David is quick to realize that he has justly earned 

Godôs wrath by his sin, and is quick to tie the afflictions he 

lists to his actions, saying that they came upon him because 

of his sin (verse 3) and folly (verse 5). 

He describes Godôs chastisement as ñarrowsésunk 

deep into me,ò and as the hand of God pressing down on 

him (verse 2). He is apparently diseased and in physical 

pain, having ñno soundnessò in his flesh or health in his 

bones (verse 3), festering wounds (verse 5), and burning 

pain (verse 7). He is also under emotional and spiritual 

strain as a result of his sin, saying that his ñiniquities are 

gone over [his] head,ò weighing him down as a ñheavy 

burdenò (verse 4). He is ñbent over and greatly bowed 

down,ò in mourning (verse 6), numb, crushed, and groaning 

in agitation (verse 8).  

These first 8 verses of the Psalm evocatively show 

the personal consequences of sin. Every believer is 

acquainted with the emotional weight of guilt from sinð

before coming to Christ, with its hopelessness, and 

afterward, with the ache of grieving the Spirit. God uses our 

conscience to keep us from going on with life in the wake 

of unconfessed sin, and the weight of guilt is a necessary 

step on the road of repentance and forgiveness. 

The second aspect, physical consequences, 

probably does not resonate as readily. Does God really use 

physical punishment for our sin? We are not told in the 

historic books about any disease being sent to David to 

move him to repentance, but we do know that the Lord 

struck his first child with Bathsheba (2 Sam. 12:15-22). 

Scripture is full of examples of the Lordôs dealing in this 

way. Haggai 1:9-12 describes how He sent economic hard 

times to Israel for directing their resources to personal gain 

instead of to the rebuilding of the temple. Deuteronomy 

28:15-68 is a list of the promised curses to fall on the nation 

if they disobey the Lord (in contrast to the promised 

blessings for obedience). The ultimate physical result of sin 

is, of course, death, as promised in Genesis 2:17 and 3:19 

and reiterated in Romans 6:23 and elsewhere.  

If it seems capricious and spiteful for God to inflict 

disease and death as consequences of individual and 

corporate sin, we need to remember that He is absolutely 

holy and completely justified in punishing sin however He 

sees fit. However, He is also loving, and He uses many 

methods (including suffering) to draw us back to Him and 

spur us to righteousness. David clearly understood this in 

Psalm 38ðhe recognizes Godôs wrath as the source of his 

affliction and turns to God for redemption. God sends 

chastisement because of His love. He knows the ways of 

our hearts (verse 9), and knows exactly how to draw us 

back to Him. 

As the Psalm continues, we see that Davidôs sin has 

caused other problems. His strength and will to live have 

left him (verse 10), he is shunned by his friends and family 

(verse 11), and his enemies have renewed their attacks on 

him (verse 12). If verses 1-8 show Godôs chastisement for 

sin, verses 10-12 show its ñcollateral damageòðthe 

temporal consequences of our wrong choices that God 

allows to run their course. Davidôs loved ones are repulsed 

by his sin, and his enemies have found a new opportunity to 

exploit him at his point of weakness.  
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The effects of our sin go far beyond our own lives, 

and they can live on long after the offense is forgiven by 

God. Even the smallest transgressions can have 

ramifications for those close to us in terms of broken 

relationships, lost trust, and, in some cases, legal penalties. 

Our lives (indeed all of creation since the fall) are marked 

by the baggage of sin. Its power over us is broken by the 

blood of Christ at our salvation, but its earthly 

consequences spread like ripples until He returns to wipe it 

all away. 

 Verses 13-15 reach the heart of the matter, as David 

hits ñrock bottomò in his struggle: ñBut I, like a deaf man, 

do not hear; and I am like a mute man who does not open 

his mouth. Yes, I am like a man who does not hear, and in 

whose mouth are no arguments. For I hope in You, O Lord; 

You will answer, O Lord my God.ò He is saying that he 

cannot bear to hear any more about his sin and has no more 

excuses to offer. At the end of his rope, David lays himself 

before God, knowing that the Lord is his only hope. So also 

our guilt and the consequences of our sin should drive us to 

the feet of our Lord, laying aside our false justifications and 

throwing ourselves upon His mercy. 

 For the man of God in Davidôs day and for 

Christians in ours, there is one more area where sin brings 

destruction. Verses 16-20 are Davidôs prayer for the Lord to 

vindicate him before his enemies who have occasioned his 

fall into sin to mock the Lord. ñMany are those who hate 

me wrongfully, and those who repay evil for good, they 

oppose me because I follow what is goodò (vv. 19b-20). 

When we are identified with the Lord as His children, our 

actions reflect on our God. The sins of believers tarnish our 

witness of His name before a watching world, and we suffer 

the pain of bringing shame to the Lordôs reputation by our 

actions.  

 At the end of the Psalm, David openly cries to God 

from his distress: ñDo not forsake me, O Lord; O my God, 

do not be far from me! Make haste to help me, O Lord, my 

salvation!ò (vv. 21-22). He knew that his guilt could not be 

absolved by anything he could do, and he beseeches the 

Lord deal with him according to His mercy and not 

according to the just deserts of his sin. 

 The salvation David plead for is available to any 

who would believe now because of the precious blood of 

Christ spilled for us on Calvary. We can know forgiveness 

standing in the sacrifice of Jesus, relying on Him alone to 

count us clean and plead for mercy before the Fatherôs 

throne. In Christ, the eternal consequences of our sin are 

abolished. With that certain hope, we can live for Him in 

this life, even though our failings leave temporal 

consequences that hinder our walk. As Charles Wesley 

wrote, ñHe breaks the power of cancelled sin, He sets the 

prisoner free, His blood can make the foulest clean, His 

blood availed for me.ò The forgiveness of Christ leads us to 

continue on in His power and to forgive the sins of others 

when the consequences affect us.  

As we learn from Davidôs example, let us be quick 

to listen to the Spiritôs conviction, quick to recognize the sin 

in our hearts, quick to repent, and quick to fly to the feet of 

the One who is our salvation. 

 

Justin Lonas is the editor of Disciple Magazine. 

_____________________________________________________________________________ 

What Does God Allow?:  If Iôm A Soldier, Whereôs the War?ðPart  7 
By Gerald Robison 

 
Over the course of this series, we have seen the 

Scriptures indicate how the spiritual world is inexorably 

linked to this physical world. We have understood God to 

be in total control.  But, if this is so, many ask, ñWhy does 

so much that is so bad continue to happen, even when 

Christians pray?ò 

It is almost as though God is allowing some things 

to happen that He does not want! How can this be, if God is 

all-powerful and all-loving? There are several factors we 

must look at and consider before answering this question. 

 

Standing in the Gap 

It may be that there was no one to stand in the gap. 

Ezekiel describes a scene from Godôs perspective saying, 

ñSo I sought for a man among them who would make a wall 

and stand in the gap before Me on behalf of the land, that I 

should not destroy it; but I found no one. Therefore, I have 

poured out My indignation on them; I have consumed them 

with the fire of My wrath; and I have recompensed their 

deeds on their own headsò (Ezekiel 22:30-31). 

There are occasions when Godôs holiness and 

justice demand a reaction and retribution, but He seeks a 

means of dispensing mercy instead. In this verse, we find 

God looking for someone to be an intercessor on behalf of 

the nation so that He would not pour out His wrath. But, 

finding none, He executed justice, rather than the mercy He 

would have preferred to give. 

 

Our Responsibility 

While God is wanting spiritual battles to be won 

here in this world, we must remember He has given to us 

the responsibility of being prepared for it, fighting it, and 

enduring it. We might well lose a battle God wants us to 

win, if no one is practicing an active, ñsword faithòðif no 

one was familiar enough or willing to say, ñThus saith the 

Lordé.ò 
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Understanding the Times 

I believe there are battles God wants us to win, but 

perhaps there were none who had an ñunderstanding of the 

timesòðthey did not know what to do. God has had men 

ready for such occasions in the past and they will be greatly 

needed in the future: ñéof the children of Issachar who had 

understanding of the times, to know what Israel ought to 

doéò (I Chronicles 12:32). 

It seems as though several Christians today have 

been given the understanding of the times in which we live. 

However, when they voice their concerns and warnings, the 

rest of the kingdom rarely gives heed, or worse, they 

ridicule the speaker. On the other hand, too many are 

relinquishing their right to voice an opinion, avoid the news 

of the day and hibernate through their lifetime from the rest 

of the world. 

 

Strength in the Lord 

God may want us to win wars when we canôt 

because no one was being strong in the Lord. We have too 

few Christians experienced in the spiritual disciplines of 

prayer, fasting, Bible study and sword-faith. 

Donôt we remember a time when the disciples 

could not cast out a particular demon, so they took the 

victim to Jesus?  He told them, ñHowever, this kind does 

not come out except by prayer and fastingò (Matthew 

17:21). If Jesus Himself says that some things God would 

wish and allow will not happen unless these spiritual 

disciplines are practiced, how much more authority do we 

need before we pay attention to this? 

All too often, fasting is an overlooked discipline 

that nearly every great man of God has incorporated into his 

lifeôs disciplines and practices. Yet, many church leaders 

today simply pay no attention to it or call it old-fashioned or 

unnecessary. You may be wondering what God would like 

to do in your local church, but cannot because there is no 

spiritual strength, conviction and discipline being practiced.  

What might God want to do with our nation if there 

arose a generation who were ready warriors, skilled in His 

word, who understood the times and were seasoned by 

biblical spiritual disciplines? What might our country be 

missing because these Christians are absent, AWOL or 

simply sitting back waiting to be blessedðwaiting for God 

to make their life safe, soft, easy and comfortable? 

 

Eyes to See and Ears to Hear 

Another problem that leads God to hold back from 

doing all that He wants is that there is no one with eyes to 

see and ears to hear. Think of the number of times God 

speaks only to have men become willingly deaf. Before 

each address to the seven churches of Asia, the Lord states, 

ñHe who has an ear, let him hear what the Spirit says to the 

churchesò (Rev. 2:7,11,17, 29; 3:6, 13, 22). 

How many times does God need to say this before 

we get it? Doesnôt it alarm you to think of how much there 

is elsewhere in the Scripture that God has said that we 

might have missed or be missing simply because we didnôt 

have ears to hear what He was saying or eyes to see it?   

Too often our trains of thought are more like 

bumper cars, and we careen off one fleeting satisfying 

thought to anotherðalways looking for something thatôs 

safe, soft, easy and comfortable. What might we be missing 

simply because our attention and focus was on something 

other than Him? 

So what do you do now? Do as the apostles did. 

Give yourself to the study of Godôs Word so that you 

become skillful with it. Be careful and stay on guard 

because you do have an enemy like a roaring lion looking 

for someone to devour. 

In the safe, soft, easy and comfortable sanctuaries 

we have built for churches and church life in the 21
st
 

century and filled with an easy gospel of blessings, it is far 

too easy for Christians to become couch-potatoes at home 

and pew-potatoes at church. We want to sit back and wait 

for God to come to the rescue, for Him to provide for our 

every whim, altogether forgetting that we play a pivotal role 

and that there are forces around us that have impact on us. 

ñChristian soldiers marching as to warò donôt sit on 

the sofa or stay in the pew. If youôre a soldier, whereôs the 

war? You are in the midst of it day and night. It not only 

surrounds you; it involves you. And, after youôve done all 

you can and should, stand! 

 

Gerald Robison is co-founder of UnveilinGlory, a seminar 

and resource ministry dedicated to unveiling the glory of 

God in all areas of life and taking it to all peoples of the 

world. UnveilinGlory is best known for the book and 

seminar Cat and Dog Theology. Gerald has pastored 

churches in the U.S., Australia, and the Netherlands, and he 

continues to lead national seminars for Walk Thru the Bible 

Ministries. 
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_____________________________________________________________________________ 

Exegetically Speakingðby Spiros Zodhiates 
 

Jesus Feeds the 4,000: Signs and Hypocrisy  
Matthew 15:32-16:4 
 

From Exegetical Commentary on Matthew, AMG 

Publishers, 2006. 

 

[32] Jesus became concerned about the needs of the 

multitudes, ñThen Jesus called His disciples to Him and 

said, I have compassion (splagchnízomai [4697] from 

splágchnon [4698], bowel, intestine; to feel pity at the 

deepest level) on the multitude, because they continue with 

Me now three days and have nothing to eat. I do not (ou, 

the absolute ñnotò) desire to send them away hungry, lest 

they faint (ekluthǾsin, the aorist tense of eklúomai [1590] 

from ek, out of; lúǾ [3089], break up, dissolve) on the wayò 

(a.t.). 

The Lord is concerned with our physical well-

beings. In His human nature (splagchnízomai does not 

apply to His deity) at the deepest level, He groans under the 

burden of our suffering. Here the threat of people collapsing 

from hunger stirred Him to provide for their immediate 

needs. Sometimes the Lord does not want us to fastðnot if 

it produces a collapse so we cannot effectively serve Him. 

[33] Five thousand had been fed a short time before 

(see Matt. 14:15ï21), yet the disciples, walking by sight 

and not by faith, asked, ñWhence should we have so much 

bread in the wilderness, as to fill (chortásai, the aorist 

infinitive of chortázǾ [5526], to satisfy) so great a 

multitude?ò 

The disciples knew the crowd could not be satisfied 

with just a little food. Yet their incredulity as to where Jesus 

could find bread in the wilderness to again feed literally 

thousands when He had done so previously is utterly 

amazing. 

[34] Jesus, ever patient, did not rebuke them but 

asked, ñHow many loaves have ye?ò He already knew the 

count, and He could have created bread ex nihilo (out of 

nothing). But in this instance He revealed His providence 

over things already in existence, no doubt to remind us that 

He will increase whatever we place on His altar for His 

service. This was necessary, for the number of loaves and 

fishes was insufficient to feed the great crowd. Moreover, it 

was not just a small number of fish, but they were ñlittle 

fishes.ò 

Maryôs Magnificat celebrates the redemption 

history of Israel as one in which the Lord repeatedly ñfilled 

(enéplǛsen, the aorist tense of empíplǛmi [1705], to fill) the 

hungry with good things (agathǾn, the genitive plural of 

agathós [18], goods); and the rich He hath sent away empty 

(kenoús, the plural of kenós [2756], empty, vain)ò (Luke 

1:53; a.t.). 

[35] Now Jesus ñcommanded [them] to sit down 

(anapeseín, the aorist infinitive of anapíptǾ [377], to lean 

back) on the groundò (a.t.). They had been standing and 

were fatigued to the point of passing out. 

[36] Following this, Jesus blessed the available 

food. ñAnd He took the seven loaves and the fish and 

having thanked (eucharistǛsas, the aorist participle of 

eucharistéǾ [2168], to thank) [His Father, implicitly], He 

broke them and gave to His disciples, and the disciples to 

the multitudeò (a.t.). 

This looks like a large-scale Eucharist and the 

proper order for the Church: first, the giving of thanks, then 

the breaking, then distribution to the elders, and from the 

elders to the people of God. Each loaf represents the body 

of Christ, broken on our behalf. Paul speaks of the one body 

of the Lord from which we symbolically partake and eat in 

remembrance of Him (1 Cor. 11:24). 

In John 6, the Lord Jesus spoke of Himself as the 

bread (always singular, never ñbreadsò) of life coming 

down from heaven (vv. 32ï35, 41, 48, etc.). The physical 

bread represents His sinless body that was sacrificed for sin 

(Heb. 10:12). Note that while the verb éklase ([2806], 

broke) is an aorist tense, the verb edídou (UBS, Nestleôs 

Text), giving, is imperfect, meaning ñHe kept giving.ò 

[37] As a result, ñThey all (pántes, the nominative 

plural of pás) ate and were filled (echortásthǛsan, the aorist 

passive of chortázǾ): and they took up of the abundance of 

the pieces that were left seven baskets (spurídas [4711]) 

fullò (a.t.). Jesus had produced a ñsurplus (perisseúon, the 

present participle of perisseúǾ [4052], an amount beyond 

what is necessary) of fragmentsò (a.t.). A Greek synonym 

for perisseúǾ is pleonázǾ ([4121], to have more than 

enough). But perisseúǾ has a sense of good and duty that is 

missing from pleonázǾ. The latter term is sometimes 

associated with greed (pleonexía [4124]), which is a sin 

(Mark 7:22, Luke 12:15, Rom. 1:29, etc.). 

The word translated ñbasketsò here is spurídas, a 

small shopping basket, while in Matthew 14:20; 16:9; Mark 

6:43; 8:19; Luke 9:17; and John 6:13, ñbasketsò translates 

kophínous, the accusative of kóphinos ([2894], a wicker 

basket, a larger basket made of ropes or entwined twigs). In 

both instances, the surplus was not wasted. It was probably 

put to good use, perhaps to feed the needy. The Lordôs 

grace never runs short and never goes to waste. 
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[38] Here and in Matthew 14, the numbers of 

thousands fed excluded (chǾrís [5565], apart from, besides) 

women and children, a common custom of counting in 

those days. This means the total number fed was actually 

much greater. 

[39] After this great miracle, Jesus, ñhaving 

dismissed (apolúsas, the aorist participle of apolúǾ, to loose 

from, dismiss, release) the multitudes, went into a boat and 

came to the borders of Magdalaò (a.t.). 

Interesting but without explanation is the fact that 

the reaction of the crowd following this miracle was tame 

compared with the stirring created at the feeding of the five 

thousand when the crowd was prepared to declare Jesus 

king (John 6:15). Then He compelled His disciples to 

depart before He dismissed the crowds. This time, the 

crowd appeared to be less zealous. 

Shortly after this, The Pharisees and Sadducees 

again came to test Jesus. He did not hesitate to call the 

Pharisees and Sadducees ñhypocritesò (16:3). The reason is 

clear enough; He had given them ample evidence that He 

was able to do what no person had ever done. Who had ever 

multiplied a few fish and loaves of bread to feed thousands 

of persons on two occasions? Who had healed the sick and 

raised the dead? Instead of acknowledging Jesus as the Son 

of Godðthe natural response to such miraclesðthey came 

ñtemptingò (peirázontes, the present participle of peirázǾ 

([3985], to tempt or test) Him. 

[16:1] The word peirázǾ in the Bible can have two 

meanings: either a temptation to sin or a test of 

righteousness, and it depends on the motive. God tests His 

people to strengthen their faith. Unbelievers and 

particularly hypocrites, on the other hand, tempt people to 

sin.  

James 1:13 tells us that God is not the responsible 

cause of sin: ñLet no person (mǛdeís [3367], not even one; 

from mǛ{3361}, the relative not; dé [1161], even; and heís 

[1520], one), when he is tempted (peirazómenos, the present 

passive participle of peirázǾ) say, I am tempted of God: for 

God is untemptable (apeírastos [551] from the privative a 

and peirázǾ) by evil (kakǾn, the genitive plural of kakós 

[2556]), neither does He tempt anyoneò (a.t.).  

James 1:14 amplifies this thought by teaching that 

the responsible cause of sin is not an external agent at all 

but rather the internal state of lust: ñBut every man 

(hékastos [1538], each, every one) is tempted (peirázetai, 

the present passive indicative of peirázǾ), when he is drawn 

away (exelkómenos, the present passive participle of exélkǾ 

[1828], to draw away) of his own lust (epithumías [1939]), 

and enticed (deleazómenos, the present middle/passive 

participle of deleázǾ [1185], to entrap).ò 

The Pharisees were not inclined toward good; 

rather, they wanted to thoroughly discredit Jesusô words and 

miracles by baiting Him to ñshow (epideíxai, the aorist 

active infinitive of epideíknumi [1925], to show off, to 

exhibit) them a sign from the heaven (toú ouranoú, the 

genitive of ouranós [3772]; ñthe heavenò is the place where 

Godôs special presence dwells) (a.t.)ò 

[2, 3] In response, Jesus chided the Pharisees and 

Sadducees for their inability to discern ñthe signs of the 

times (kairǾn, the plural of kairós [2540], seasons),ò though 

they could frequently predict weather based on current 

weather conditions: ñWhen it is evening, ye say, óIt will be 

fair weather: for the sky is red.ô And in the morning, óIt will 

be foul weather today: for the sky is red and lowering.ôò 

They had been given prophecies concerning the 

first appearance of their Messiah, even the birthplace (Mic. 

5:2) and time (Dan. 9:24ï26) of His birth. Yet they ignored 

Godôs revelation because of their hypocrisy (hupokritaí 

[5273] from hupó [5259], under, implying secrecy; and 

krísis [2920], judgment), wickedness, and adultery (v. 4). 

[4] Earnestly seeking signs is not a neutral 

endeavor. Non-Christians believe they are unbiased before 

the Spirit of God removes their hearts of stone and replaces 

them with hearts of flesh, one promise of the new covenant 

(Ezek. 11:19; 36:26). Jesus called a generation that looked 

for signs both ñwickedò (ponǛrá [4190], malevolent) and 

ñadulterousò (moichalís [3428]). 

Jesusô response to this desire for proof was 

emphatic: ñThere shall no (ou) sign be given unto it, but the 

sign of the prophet Jonah.ò This did not mean that the other 

signs Jesus did in His lifetime were insufficient. Jesusô 

primary sign to Israel at that time would be His resurrection 

after three days in the grave, corresponding to Jonahôs 

release from the belly of the large fish, following three days 

of confinement. That sign would be sufficient to bring 

Israel to the level of accountability to determine the fate of 

the nation. Indeed, Israel rejected this sign, and God 

destroyed Jerusalem and its temple in A.D. 70, according to 

Jesusô prophecies in Matthew 21:40ï43; 22:7. 

This section closes with the phrase ñAnd he left 

(katalipǾn, the aorist participle of kataleípǾ [2641], to leave 

behind, forsake) them, and departed.ò Jesus had had enough 

of their unrepentant wickedness and adultery. 

 

Dr. Spiros Zodhiates (1922-2009) served as president of 

AMG International in Chattanooga, Tennessee for over 40 

years, was the founding editor of Pulpit Helps Magazine, 

and authored dozens of exegetical books. 
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_____________________________________________________________________________ 

Following Godðby Wayne Barber 
 

Our Hope Is in Jesus 

Hebrews 9:23-28 

 
I did some dumb things when I was in college. I 

loved college, I just hated class. One of the dumber things I 

did was cave exploring. Actually it was beyond dumb; it 

was stupid because none of us had any idea about what we 

were doing. The cave that we explored was condemned! 

The way we got into the cave was that we found a hole at 

the base of a stump on the side of a mountain opposite 

where the main entrance was known to be, and we eased 

down into it into pitch darknessðdumb!  

We realized that we had entered into a huge room 

and with our lights we saw over in the corner a hole that led 

further down into darkness. So, being stupid, we squeezed 

into it and when we finally got completely down this 

narrow and shallow shaft under tons of earth where my 

nose would actually touch the rock that was above it, we 

realized that we were desperate because the only way that 

we could see to go was down with No seeming way out.  As 

we rounded a downward corner someone noticed a tiny 

light high above us, a long way above us. It was just a 

pinpoint, but we had found the only way out! Two weeks 

later a search and rescue team had to get another ñdumb 

bunchò out of that same cave.  

Why do I tell that story? In Hebrews, we see a 

group of Jewish believers, with rogue Jews among them, 

who were threatening to go back to Judaism because of 

persecution. To me it would have been like crawling down 

into a dark hole with no way out. Judaism, or any religion, 

offers no way out off the dark state that mankind was born 

into! Our only way out is Jesus Christ. For the believer, to 

return to cold, calculated religion offers no freedom from 

guilt and daily failure. In fact, with any religion the harder 

you try to get out, the deeper you get in because itôs all 

about you and itôs all up to you.   

For the non-believer in Jesus Christ, there is no 

hope in any religion of ever entering into the eternal 

presence of God. Only total forgiveness through our Lord 

Jesus Christ can grant all who are born into Adam access to 

the Father. To the Jews that the author of Hebrews is 

talking about, total forgiveness does not come through the 

shed blood of innocent animals. In order for man to be able 

to enter into the new covenant, which is a relationship with 

God the Father, Jesus Christ the Son of God, the God-man, 

had to die and shed His own blood. 

 

He Is the Only Door to a Relationship with the Father. 

 ñTherefore it was necessary for the copies of the 

things in the heavens to be cleansed with these, but the 

heavenly things themselves with better sacrifices than 

theseò (Heb. 9:23). 

On the Day of Atonement, the High Priest had to 

cleanse everything by the sprinkling of the blood of bulls 

and goats, which were only substitutes for the death that sin 

required of all the people. This shed blood of innocent 

animals prepared the way for him to go into the presence of 

God on one day of the year, and on that day to have his sins 

and the sins of the people covered for one more year. 

But the shed blood of Christ, the God-man and our 

High Priest, did a far greater thing than that. Just as the 

Holy of Holies in the earthly tabernacle could not be 

entered except by the blood of bulls and goats, the true 

Holy of holies (the true presence of God which is in 

heaven), could not be entered by man except by the shed 

blood of Christ. 

Therefore, when Jesus Christ passed into the 

heavens having died for us on the cross and resurrected 

from the grave, He took with Him, as Heb. 9:11-12 says, 

not the blood of bulls and goats, but His own blood. Our 

High Priest purified and opened the way for us to truly 

worship in the presence of our Holy God.  

 The Heavenly tabernacle where Jesus would bring 

all his faithful followers had to be consecrated and entered 

first by Himself, by the infinitely better sacrifice of his own 

body and blood. He prepared the way for us to worship 

through Him in the presence of God. He is the doorðthe 

only way to the Fatherðas He himself said, ñTruly, truly, I 

say to you, I am the door of the sheepé. I am the door; if 

anyone enters through Me, he shall be saved, and will go in 

and out, and find pastureò (John 10:7, 9). 

Who would want return to ñreligionò which is all 

about man and what he can do? Who would want to crawl 

back into the cave of what we can do for God, when, 

through Jesus Christ, we can enter boldly into the presence 

of God and worship Him because of what He has done for 

us. We can, through Jesus Christ, because of His shed 

blood, experience His eternal presence in us doing through 

us what we could never begin to imagine. Praise His name! 

Wayne Barber is senior pastor of Hoffmantown 

Church in Albuquerque, New Mexico. 
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_____________________________________________________________________________ 

ñSing to the Lord a New Songò: Worship and the ChurchðPart 3 
By Tim Schoap 

 
In the previous two articles of this series, weôve 

seen the frequent commands in Scripture to give God our 

worship, because He is infinitely worthy of it. We defined 

worship as the act of giving God His due, declaring that He 

is worthy of worship. In Peterôs words, we are to be 

ñproclaiming His excellencies.ò This article focuses on the 

biblical mandate and model for corporate worship. 

Weôve seen that because He is infinitely worthy of 

worship, God both seeks worship and is pleased by it. 

Weôve defined worship that pleases God as worship that 

comes from sincere, obedient hearts; that worships God as 

He has revealed Himself to be, the Triune God; that is 

centered on the Gospel, remembering His saving acts; and 

that is saturated with His Word.  

In this article weôll look at a part of worship that is 

so intrinsic to it, it is often mistaken for worship itself, and 

that is music. Music is huge part of worship, and not just in 

our contemporary culture. The longest book in the Bible, 

Psalms, is a collection of songs which over and over 

commands Godôs people to sing His praises.  

In Job 38:4, God asks Job, ñWhere were you when I 

laid the foundation of the earth? Tell Me, if you have 

understanding, Who set its measurements? Since you 

knowéOr who laid its cornerstone, When the morning 

stars sang together And all the sons of God shouted for 

joy?ò Angel choirs sang at the dawn of creation and at the 

end of it, in the book of Revelation, they are still singing, 

joined by the saints and all creation. Music came from God, 

and surrounds Him still. From Genesis to Revelation, the 

Bible is filled with music in praise of God. 

Our Triune God sings: ñThe Lord your God is in 

your midst, a mighty one who will save; He will rejoice 

over you with gladness; He will quiet you by His love; He 

will exult over you with loud singingò (Zeph. 3:17). Jesus 

sang a hymn with His disciples in the upper room (Mark 

14:26), and Ephesians 5:18-19 tells us singing is a part of 

being filled with the Holy Spirit.  

There are some practical reasons why music is such 

a central part of worship. Music helps us express our unity 

in the Gospel as we sing it together. Music helps us 

remember Godôs Word. No matter how hard it is for you to 

memorize Scripture, setting it to music always helps cement 

it in place. Songs I sang to my children 20 years ago stick in 

my head to this day because I sang them to my kids. We 

remember what we sing. 

Thatôs why want to make sure we donôt sing fluff. 

In the Rossini opera, The Barber of Seville, the main 

character says ñIf a thing is too silly to be said, it can 

always be sung.ò And if you know much about Italian 

opera, you know thatôs true. Sadly, it can also be true of 

much music that is called ñworshipò. Far too much is 

dominated by sentimental, human-centered lyrics that focus 

on how we feel about God instead of who He is and what 

He has done. We need to make sure our songs reflect the 

truth of Scripture and the Gospel.  

Finally, music helps us in worship by stirring up 

God-honoring emotion. Hearty, vibrant singing combines 

truth about God with passion for Him, and that honors Him. 

Some have a problem with emotion in worship, but emotion 

is not the problem, emotionalism is. Emotionalism pursues 

feelings as ends in themselves. God, however, created our 

emotions and He wants them stirred up in response to who 

He is and what He has done for us. Emotion in worship is 

important enough that we will focus on it in the next article.  

The command to ñsing to the Lord a new songò is 

repeated 7 times in Scripture. Singing a new song doesnôt 

mean God prefers contemporary music, but it does indicate 

that God wants our music to reflect His creativity. How 

could the same old songs all the time do justice to Godôs 

beauty, grace, and power? His mercies are new every 

morning, and from time to time, so should our songs be.  

Colossians 3:16 and Ephesians 5:19 both command 

us to sing to one another in ñpsalms, hymns, and spiritual 

songs.ò Thatôs three different types of songs, and implies 

that God wants variety and creativity in our worship. He 

wants us to explore different ways to praise Him. ñIn Christ 

Aloneò and ñBlessed Assuranceò both speak to the rock-

solid certainty of our salvation, but both are very different. 

And along the lines of variety, while most of our music is 

vocal, and rightly so, to express our praise explicitly, there 

is also time for instrumental praise. ñGive thanks to the 

Lord with the lyre; make melody to Him with the harp of ten 

strings!ò (Psalm 33:2) 

In the Psalms, we often see the word, ñSelah,ò in 

the margin. It most likely refers to an instrumental interlude 

or transition to go from one thought in the text to the next. 

Instrumental music, done well, is a fantastic aid for 

meditation and reflection.  

So God wants our music in worship to be creative, 

to sing His praise with a variety of music, new, old, vocal, 

instrumental, and God also wants our music in worship to 

be characterized by excellence. Scripture tells us that we 

should offer God our best. ñYou shall bring the choice first 

fruits of your soil into the house of the Lord your Godò (Ex. 

23:19). ñOut of all your gifts you shall present every 

offering due to the Lord, from all the best of theméò (Num. 

18:29). 
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That is no less true of our music. ñPlay skillfully on 

the stringséò (Ps. 33:3). ñSing praises with a skillful 

psalmò (Ps. 47:7). Excellence refers both to the songs we 

sing and how we sing them. We want to use the best music. 

But what does that mean?  

I could make the case that, musically, the best 

writing in most hymnals is ñO Sacred Head, Now 

Wounded.ò With a text by Bernard of Clairvaux, a melody 

by 16
th
 century German composer Hans Leo Hassler, 

arranged and harmonized by Johann Sebastian Bach for the 

St. Matthew Passion, hymns donôt come with a finer 

pedigree than this. So if we are going to sing only the best 

music, do we only sing this one tune? Of course not! Again, 

we need creativity.  

The best music isnôt necessarily the most polished, 

classically excellent. What determines excellence? The 

Hebrew words translated ñskillfulò means ñto know, to 

understand.ò In relation to music, that means to know how 

to play well, how to sing well, how to write and arrange 

well. To worship with excellence means we have to use our 

minds as well as our hearts, to use the skill He has given 

and the skill we have learned to craft good songs, 

meaningful texts, and to sing and play them well.  

What it does not mean is that every song has to be 

an excerpt from the St. Matthew Passion. It does not mean 

that if you canôt play like Horowitz you canôt be on the 

keyboard. It does not mean that every singer has to have a 

golden voice.  

It does mean that we give careful thought to the 

songs we choose, how they relate to each other, and what 

Scripture they illuminate. It means that those who lead in 

music meet together regularly to rehearse the songs for the 

Sunday service, to learn new ones, and to improve their 

playing and singing. We want to offer God our best, and we 

want the music to be excellent so that we donôt distract 

from His praise.  

Gordon Fee said, ñShow me a churchôs songs and 

Iôll show you their theology.ò Ask yourself, what is it about 

the songs you love that makes you love them? Is it a lovely 

melody? A great beat? A wonderful text? I encourage you 

to examine the songs you listen to. What do the words say? 

Does the music serve the text well, undergirding and 

emphasizing the lyric?  

Decades ago it was easy to dismiss what used to be 

called ñpraise chorusesò because the music so rarely 

matched the character of the truths the song expressed. But 

for a number of years there has been a real move in 

contemporary worship music towards songs of great depth, 

both theologically and musically. There are plenty of new 

songs that are truly excellent: ñIn Christ Alone,ò ñHow 

Deep the Fatherôs Love for Us,ò and ñThe Power of the 

Crossò are just 3 examples.  

Some Christians donôt care for hymns, and I 

encourage them to consider that the hymn tradition 

stretches back to the 4
th
 century. We need to take care not to 

be arrogant, dismissing the worship of 1,600 years. Some 

donôt care for contemporary songs, and I encourage them to 

remember that 1 Corinthians 14 says our worship must be 

intelligible. Most churches have at least 3 generations 

present every Sunday morning, and our music should speak 

to all.  

I believe that the bottom line on excellence is that 

the best music is music that enables you to genuinely, 

consistently magnify the greatness of God in your own 

mind and heart.  

God wants our music in worship to be creative and 

excellent, and someday, it will be those things, perfectly, 

when we worship Him face to face. What songs will we be 

singing then? Revelation 5:12 tells us, ñWorthy is the Lamb 

that was slain to receive power and riches and wisdom and 

might and honor and glory and blessing.ò Even in heaven, 

we will never get over the cross. There is nothing better we 

could sing about.  

 

Tim Schoap is co-pastor of Signal Mountain Bible Church 

in Signal Mountain, Tennessee.

_____________________________________________________________________________ 

Words to Stand You on Your Feetðby Joe McKeever 
 

The Hardest Thing We Can Do: Why God Has to Call People into Ministry  

 
The billboard alongside the interstate informs 

motorists that ñThe Marines donôt take applications. Just 

commitments.ò My dad used to tell me that to join his 

menôs organization, no one could volunteer or apply for 

membership. They had to be invited by a member. 

Iôve racked my brain, trying to think of an instance 

in Scripture of a person volunteering for the ministry. I 

canôt think of a one. But the accounts of people being called 

and recruited, singled out and summoned, convinced and 

sent, are numerous. 

Abraham lived in Haran with his family when God 

called him to go to a distant, unknown land ñwhich I will 

show you.ò Moses was herding sheep on the back side of 

Horeb when the Lord fingered him to confront Pharaoh. 

Amos was gathering sycamore-figs and keeping sheep. 

David was in the fields with his flocks. Gideon was 

threshing wheat in a winepress. Isaiah seems to have been 

in the temple worshiping. 

Weôre not told exactly where Jeremiah was when 

Godôs call came, but the first chapter of his prophecy 
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reveals a great deal of the give-and-take between the Lord 

and this youth. Godôs call was no impulsive thing. He had 

been planning this for some time: ñBefore I formed you in 

the womb, I knew you; before you were born I set you 

apart; I appointed you as a prophet to the 

nationsò (Jer. 1:4-5). 

ñThe nationsò is ñgoyimò in the Hebrew, a 

reference to the pagan population and unbelieving nations 

(Even today, some Jews refer to Gentiles as ñgoys.ò). Like 

Paul in the New Testament, Jeremiah is being called for a 

special assignment to non-Jews, even though he will have a 

significant ministry to his own people. 

When Jeremiah protested that he was too young 

and thus inexperienced, God was ready. ñDo not say, óI am 

only a child.ô You must go to everyone I send you to and say 

whatever I command youôò (1:7). We are always a lot more 

impressed by our inabilities than the Lord 

is. Unfortunately, we are less impressed by the difference 

His presence makes than we should be. 

Thereôs a reason God has to call people into His 

work. In fact, there are quite a few. 

 

1) The Message We Will Be Delivering Is Too High for 

Us 

ñI have put my words in your mouth,ò the Lord told 

young Jeremiah (Jer. 1:9). Itôs not our message, but Godôs. 

Itôs not our truth, but His. Itôs not our opinions, convictions, 

learning, experience, stories, beliefs, and not even our 

doctrine. We are to ñpreach the Word,ò as Paul told 

Timothy (2 Tim. 4:2). 

Many a time we will say with David, ñSuch 

knowledge is too high for meò (Ps. 139:6). There will be 

plenty of times that the preached word will skewer the 

preacher who proclaims it along with those who receive it. 

What he must never do is limit his proclamation to the 

portion of the Word he has lived up to. The minister 

preaches to himself along with the rest of the Lordôs people. 

 

2) The Risks We Are Taking Are Too Frightening for 

Us 

ñDo not be afraid of them,ò God said to Jeremiah 

(Jer. 1:8).  

A seminary student who serves on the staff of one 

of our New Orleans churches sent out an SOS for prayer the 

other week. All he said was that he was engaged in a 

ñdangerous ministry.ò My attention piqued, I replied, 

ñWhatôs going on, friend?ò 

A woman his church is ministering to figures as a 

key witness in an upcoming trial. In his words, ñthe mafiaò 

wants to put a stop to her testimony. In addition, a man who 

had just come to Christ in their church has an estranged 

wife and child in a precarious situation in an adjoining state. 

Everyone involved is living on edge. 

The minister who enters this work expecting that 

everyone will be as thrilled with him as his mother is will 

get a rude awakening. Sometimes he will find his greatest 

opposition comes from within the congregation, from 

church leaders even. If he saw the ministry as a nice 

vocation where he could make a contribution and entered it 

for the security and peace, he will not last. The suffering of 

the faithful is a constant refrain of Scripture. Read our 

Lordôs words in Mark 10:30 and Paulôs testimony in 2 

Corinthians 11:23-29 and shudder. 

 

3) The Demands We Are Undertaking Are Too Great 

for Us 

ñI appoint you today over nations and kingdoms to 

uproot and tear down, to destroy and overthrow, to build 

and to plantò (Jer. 1:10). 

When I began preaching at the age of 22, it was a 

thrill to look out and see thirty people staring my way, 

expecting to receive something from God.  When I was 30, 

the day came when I would look out at the congregation 

where I was a staff member (and the occasional pulpit 

preacher) and see 1500 people. Among them sat a former 

governor, the present governor, the leadership of our state 

Baptist convention, and key business figures and their 

families. Television cameras were beaming our every word 

throughout the state. Any young minister who thinks he is 

adequate for that is fooling himself. Paul said, ñNot that we 

are adequate to think anything of ourselves, but our 

adequacy is of Godò (2 Cor. 3:5). 

A child dies and the community grieves. One 

person is asked to stand before the world and bring a 

message of comfort and insight. Itôs you. The church is 

divided over doctrine or social issues or personalities. 

Everyone is choosing sides. You are the one they look to 

for Godôs wisdom. Good luck. The church has outgrown its 

space and needs to relocate. Even though you have no 

experience in this sort of thing, as pastor you will lead the 

congregation to address the situation, pull together a team 

of leaders, call in experts for advice, and lead everyone to 

do the right thing. 

Pleas of inexperience, youth, or ignorance are not 

acceptable. You are the leader. Now lead. No wonder the 

Lord said twice, ñI will be with youò (Jer. 1:8, 19) and 

implied it numerous other times in His call to Jeremiah. 

You cannot do this by yourself. Try it and youôll find out 

soon enough. 

My friend Rick Lance tells preachers, ñYou donôt 

have mentality enough, maturity enough, or morality 

enough to do this work.ò We will go in the strength of the 

Lord or we should stay home. 

 

4) The Opposition Facing Us Is Too Tough for Us 
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Jeremiah was to preach Godôs word ñagainst the 

kings of Judah, its officials, its priests and the people of the 

land....They will fight against youò (Jer. 1:18-19). 

After a particularly grueling week in the church I 

was trying to pastor (I started to say ñthe church I was 

refereeingò), a deacon who was determined to get me fired 

said, ñHave you considered the caliber of the people who 

are opposed to you?ò I assured him I had and it concerned 

me. Then, the Holy Spirit reminded me of the little group 

who confronted Moses, insisting that all the people of God 

were holy and the prophet was out of line in demanding that 

they follow him. ñWith them were 250 Israelite men, men of 

renownò (Numbers 16:2). 

The ñmen of renownò in any congregation can 

scare the preacherðand often will try, so we shouldnôt be 

surprisedðbut the Lord God is solidly unimpressed. In 

effect, God told Moses, ñIf you will move back about 50 

yards, I will show them who is holy here.ò It did not turn 

out well for that self-important group. It never does. 

Preachers are an interesting group. Even though we 

know the Word of the Lord, we keep getting blind-sided by 

opposition. But from the beginning, the Lord told His 

people to expect trouble. In Matthew 10, Jesus said, ñI send 

you forth as sheep in the midst of wolvesò (10:16). He said, 

ñThe student is no better than his teacher. If they treated me 

this way, you can expect the sameò (my paraphrase of 

10:24-25). 

Paul told the elders of Ephesus, ñI know that after I 

leave, savage wolves will come in among you and will not 

spare the flock. Even from your own number men will arise 

and distort the truth in order to draw away disciples after 

themò (Acts 20:29-30). Opposition from within and 

without; expect it. 

 

5) The Blessings We Are Promised Are Too Much for 

Us 

In Jeremiah 1, the youthful prophet is promised the 

Lord will be with him (1:8,19), the Lord will give him 

victory (1:8,19), the Lord will strengthen and toughen him 

(1:18), and God will use him for His purposes (1:5,7). 

Clearly, the Lord had more in mind for this faithful 

servant than what He told him at first. Eventually, Jeremiah 

was to deliver some of the choice prophecies concerning the 

coming Messiah and the kind of world-changing work He 

would accomplish. Chapter 31ôs promises about the new 

covenant are as choice as anything anywhere, and would be 

quoted throughout the New Testament. 

In all the give-and-take between the Lord and the 

young prophet, one cautionary word from the Lord stands 

out: Jeremiah must not be afraid of the opposition. The one 

who speaks for God must fear no one. ñDo not be afraid of 

themò (1:8). ñDo not be terrified by them, or I will terrify 

you before themò (1:17). The way I understand it, the Lord 

is saying, ñIf you get stage fright before these people, I will 

humiliate you in front of them.ò 

Stage fright, we all learn sooner or later, results 

from our obsession with ourselves--our inadequacies, our 

message, our failures, our humanity. Itôs always 

accompanied by our being too impressed by imaginary 

foesðthe embarrassment of failure, the disapproval of our 

critics, the hostility of our enemies. 

Confidence before an audience comes from a 

knowledge of our message, trust in its efficacy, assurance of 

our mission, and thorough preparation. ñI will be with you,ò 

the Lord said. He thought that ought to be sufficient for us, 

and it should be. The ministry is hard work. The challenge 

is awesome. The need is worldwide. The opposition is 

demonic. That any puny human would try to stand up and 

speak for God would be laughable except for one thing: 

God calls. 

They said to Amos, ñGo on back down South 

where you came from. Youôre not appreciated up here in 

Bethel. Youôre opposing the king and youôre upsetting 

people.ò The man of God replied, ñYouôve got me all 

wrong. I was no prophet and not even the son of a prophet. I 

was a herdsman and a farmer. The Lord God took me from 

my herd and called me to prophesy. Thatôs why Iôm hereò 

(Amos 7). 

ñWhen the lion roars, you will fear. And when God 

calls, you will preach.ò (Amos 3:8) 

 

Joe McKeever is a retired Southern Baptist pastor from 

New Orleans, Louisiana. He blogs regularly at 

www.joemckeever.com. 

_____________________________________________________________________________ 

Jewels from Past Giants 
 

The Cross, The Glory of Christ and God 

By Alexander Maclaren  

 
From Sermons for All Seasons, a collection of sermons 

originally published in the 1884. Edited slightly for modern 

spellings and flow. 

 ñTherefore, when he was gone out, Jesus said, 

óNow is the Son of Man glorified, and God is glorified in 

Him. If God be glorified in Him, God shall also glorify Him 

in Himself, and shall straightway glorify Himôò (John 

13:31-32). 

 There is something very weird and awful in the 

brief note of time with which Johnôs words send Judas on 
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his dark errand. ñHe wentéimmediately out, and it was 

night.ò Into the darkness that dark soul went. That hour was 

ñthe power of darkness,ò the very keystone of the black 

arch of manôs sin, and some shadow of it fell upon the soul 

of Christ Himself. 

 In immediate connection with the departure of the 

traitor comes this singular burst of triumph in our text. John 

emphasizes the connection by that: ñTherefore, when he 

was gone out, Jesus said.ò There is a wonderful touch of 

truth and naturalness in that connection. The traitor was 

gone. His presence had been a restraint; and now that the 

ñspot in their feast of charityò had disappeared, the Master 

felt at ease; and like some stream, out of the bed of which a 

black rock has been taken, His words flow more freely. 

How intensely real and human the narrative becomes when 

we see that Christ, too, felt the oppression of an 

uncongenial presence, and was relieved and glad at its 

removal!  

The departure of the traitor evoked these words of 

triumph in another way, too. At his going away, we may 

say, the match was lit that was to be applied to the fuse. He 

had gone out on his dark errand, and that brought the cross 

within measurable distance of our Lord. Out of a new sense 

of its nearness He speaks here. So the note of time not only 

explains to us why our Lord spoke, but puts us on the right 

track for understanding His words, and makes any other 

interpretation of them than one impossible. What Judas 

went to do was the beginning of Christôs glorifying. We 

have here, then, a triple glorificationðthe Son of Man 

glorified in His cross; God glorified in the Son Man; and 

the Son of Man glorified in God.  

 

I. The Son of Man Glorified in His Cross 

 The words are a paradox. Strange, that at such a 

moment, when there rose up before Christ all the vision of 

the shame and the suffering, the pain and the death, and the 

mysterious sense of abandonment, which was worse than 

them all, He should seem to stretch out His hands to bring 

the cross nearer to Himself, and that His soul should fill 

with triumph! 

 There is a double aspect under which our Lord 

regarded His sufferings. On the one hand, we mark in Him 

an unmistakable shrinking from the Cross, the innocent 

shrinking of his manhood expressed in such words as ñI 

have a baptism to be baptized with, and how am I straitened 

till it be accomplishedò (Luke 12:50); and in such incidents 

as the agony in Gethsemane. And yet, side by side with 

that, not overcome by it, but not overcoming it, there is the 

opposite feeling, the reaching out almost with eagerness to 

bring the cross nearer to Himself. These two lie close by 

each other in His heart. Like the clear waters of a mountain 

stream meeting the turbid waters of a lowland river that 

flow side by side over a long space, neither of them 

blending discernibly with the other, so the shrinking and the 

desire were contemporaneous in Christôs mind. Here we 

have the triumphant anticipation rising to the surface, and 

conquering for a time the shrinking. 

 Why did Christ think of His cross as a glorifying? 

The New Testament generally represents it as the very 

lowest point of His degradation. Johnôs Gospel always 

represents it as the very highest point of His glory. And the 

two things are both true; just as the zenith of our sky is the 

nadir of the sky for those on the other side of the world. The 

same fact which in one aspect sounds the very lowest depth 

of Christôs humiliation, in another aspect is the very highest 

culminating point of His glory. 

 How did the cross glorify Christ? In two ways: 

It was the revelation of His heart. All His life 

long He had been trying to tell the world how much He 

loved it. His love had been, as it were, filtered by drops 

through His words, through His deeds, through His whole 

demeanor and bearing; but in His death it comes in a flood, 

and pours itself upon the world. All His life long He had 

been revealing His heart, through the narrow rifts of His 

deeds, like some slender lancet windows; but in His death 

all the barriers are thrown down, and the brightness blazes 

out upon men. All through His life He had been trying to 

communicate His love to the world, and the fragrance came 

from the box of ointment exceeding precious, but when the 

box was broken, the house was filled with the odor. 

For Him to be known was to be glorified. So pure 

and perfect was He that revelation of His character and 

glorification of Himself were one and the same thing. 

Because His cross reveals to the world for all time, and for 

eternity too, a love which shrinks from no sacrifice, a love 

which is capable of the most entire abandonment, a love 

which is diffused over the whole surface of humanity and 

through all the ages, a love which comes laden with the 

richest and the highest gifts, even the turning of selfish and 

sinful hearts into its own pure and perfect likeness, 

therefore does He say, in contemplation of that cross which 

was to reveal Him for what He was to the world, and to 

bring His love to every one of us, ñNow is the Son of Man 

glorified.ò 

The cross is the throne of His saving power. The 

paradoxical words of our text rest upon His profound 

conviction that in His death He was about to put forth a 

mightier and diviner power than ever He had manifested in 

His life. They are the same in effect and in tone as the great 

words: ñI, if I be lifted up, will draw all men unto meò (John 

12:32).  

Now I want you to ask yourselves one question: In 

what sense is Christôs cross His glorifying, unless His cross 

bears an altogether different relation to His life from what 

the death of a great teacher or benefactor ordinarily bears to 

His? It is impossible that Christ could have spoken such 

words as these if He had simply thought of His death as a 

Plato or a John Howard might have thought of his, as being 
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the close of his activity for the welfare of his fellows. 

Unless Christôs death has in it some substantive value, 

unless it is something more than the mere termination of 

His work for the world, I see not how the words before us 

can be interpreted. 

If His death is His glorifying, it must be because in 

that death something is done which was not completed by 

the life, however fair; by the words, however wise and 

tender; by the works of power; however restorative and 

healing. Here is something more than these present. What 

more? This more, that His cross is the propitiation for sins 

of the whole world. He is glorified therein, not as Socrates 

might be glorified by his calm and noble death; not because 

nothing in His life became Him better than the leaving of it; 

not because the page that tells the story of His passion is 

turned to by us as the tenderest and most sacred in the 

worldôs records; but because in that death He wrestled with 

and overcame our foes, and because, like Samson of old, 

dying, He pulled down the house which our tyrants had 

built, and overwhelmed them in its ruins. 

And so, brethren, there blend in that last act of our 

Lordðfor His death was His actðin strange fashion, the 

two contradictory ideas of glory and shame; like some sky, 

all full of dark thunderclouds, and yet between them the 

brightest blue and the blazing sunshine. In the cross, death 

crowns Him the prince of life, and His cross is His throne. 

All His life long, He was the Light of the World, but the 

very noontide hour of His glory was that hour when the 

shadow of eclipse lay over all the land, and He hung on the 

cross dying in the dark. At His eventide it was light. ñHe 

endured the cross, despising the shameò (Heb. 12:2); and 

lo! The shame flashed up into the very brightness of His 

glory, and the ignominy and suffering became the jewels of 

His crown. 

 

II. God Glorified in the Son of Man 

 The mystery deepens as we advance. That God 

shall be glorified in a man is not strange, but that He shall 

be so glorified in the eminent and special fashion in which 

it is spoken of here, is strange; and stranger still when we 

think that the act in which He was glorified was the death of 

an innocent Man. If God, in any special and eminent 

manner, is glorified in the cross of Jesus Christ, that 

implies, as it seems to me, two things at all events.  

One is that God was in Christ in some singular and 

eminent manner. If all His life was a continual 

manifestation of the divine character, if Christôs words were 

the divine wisdom, if Christôs compassion was the divine 

pity, if Christôs lowliness was the divine gentleness, if His 

whole human life and nature were the brightest and clearest 

manifestation to the world of what God is, we can 

understand that the cross was the highest point of the 

revelation of the divine nature to the world, and so was the 

glorifying of God in Him. But if we take any lower view of 

the relation between God and Christ, I know not how we 

can acquit these words of our Master of the charge of being 

a world too wide for the facts of the case. 

 The words involve, as it seems to me, not only that 

idea of a close, unique union and indwelling of God in 

Christ, but they involve also this other: that these sufferings 

bore no relation to the deserts of the person who endured 

them. If Christ, with His pure and perfect characterðthe 

innocence and nobility of which all that read the Gospels 

admitðif Christ suffered so; if the highest virtue that was 

ever seen in this world brought no better wages than shame 

and spitting and the cross; if Christôs life and death are 

simply a typical example of the worldôs treatment of its 

greatest benefactors; then, if they have any bearing at all on 

the character of God, they cast a shadow rather than a light 

upon the divine government, and become not the least 

formidable of the difficulties and knots that will have to be 

untied hereafter before it shall be clear that God did 

everything well. 

 But if we can say, ñHe hath borne our griefs and 

carried our sorrowsò (Is. 53:4); if we can say, ñGod was in 

Christ reconciling the world to Himselfò (2 Cor. 5:19); if 

we can say that His death was the death of Him whom God 

had appointed to live and die for us, and to bear our sins in 

His own body on the tree, then, though deep mysteries 

come with the thought, still we can see that, in a very 

unique manner, God is glorified and exalted in His death.  

 For if the dying Christ be the Son of God dying for 

us, then the cross glorifies God, because it teaches us that 

the glory of the divine character is the divine love. Of 

wisdom, power, or any of the more ñmajesticò attributes of 

the divine nature, that weak Man, hanging dying on the 

cross, was a strange embodiment; but if the very heart of 

the divine brightness be the pure white fire of love; if there 

be nothing diviner in God than His giving of Himself to His 

creatures; if the highest glory of the divine nature be to pity 

and to bestow, then the cross upon which Christ died towers 

above all other revelations as the most awful, sacred, 

tender, complete, heart touching, and soul-subduing 

manifestation of the divine nature; and stars and worlds, 

angels and mighty creatures, and things in the heights and 

depths, to each of which have been entrusted with some 

broken syllables of the divine character to make known to 

the world, dwindle and fade before the brightness, the 

lambent, gentle brightness that beams out from the cross of 

Christ which proclaims ñGod is love, is pity, is  pardon.ò 

 And is it not so? Is not the thought that has flowed 

from Christôs cross through Christendom about what our 

Father in Heaven is, the highest and most blessed that the 

world has ever had? Has it not scattered doubts that lay like 

mountains of ice upon manôs heart? Has it not swept the 

heavens clear of clouds that wrapped it in darkness? Has it 

not delivered men from the dreams of angry, capricious, 

vengeful, indifferent, unspeakable gods? Has it not taught 
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us that love is God, and God is love; and so brought the 

whole world the true Gospel of the grace of God? In that 

cross the Father is glorified. 

 

III. The Son of Man Glorified in the Father 
 The mysteries and the paradoxes seem to deepen as 

we advance. ñIf God be glorified in Him, God shall also 

glorify Him in Himself, and shall straightaway glorify 

Him.ò Do these words sound to you as if they expressed no 

more than the confidence of a good man, who, when he was 

dying, believed that he would be accepted of a loving 

Father, and would be at rest from his sufferings? To me 

they seem to say infinitely more than that. 

 Mark that He shall glorify Him in Himself. That is 

the obvious antithesis to what has been spoken about in the 

previous clause, a glorifying which consisted in a 

manifestation to the external universe, whereas this is a 

glorifying within the depths of the divine nature. And the 

best commentary upon it is our Lordôs own words, ñFather! 

Glorify Thou Me with the glory which I had with Thee 

before the world wasò (John 17:5). We get a glimpse, as it 

were, into the very center of the brightness of God; and 

there, walking in that beneficent furnace, we see ñOne like 

unto the Son of Man.ò Christ anticipates that, in some 

profound and unspeakable sense, He shall, as it were, be 

caught up into divinity and shall dwell, as indeed He did 

from the beginning, ñin the bosom of the Father.ò 

 But then mark, still further, that this reception into 

the bosom of the Father is given to the Son of Man. That is 

to say, the man, Christ Jesus, the son of Mary, the brother 

of us all, ñbone of our bone and flesh of our flesh,ò the very 

person that walked upon the earth and dwelt amongst usð

He is taken up into the heart of God, and in His manhood 

enters into that same glory, which from the beginning the 

Eternal Word had with God. 

 And still further, not only have we here set forth, in 

most wondrous language, the reception and incorporation, if 

we may use such words, into the very center of divinity as 

granted to the Son of Man, but we have that glorifying set 

forth as commencing immediately upon the completion of 

Godôs glorifying by Christ upon the crossðñHe shall 

straightway glorify Him.ò At the instant, then, that He said, 

ñit is finished,ò and all that the cross could do to glorify 

God was done, at that instant there began, with not a 

pinpoint of interval between them, Godôs glorifying of the 

Son in Himself.  

It began in that paradise into which we know that 

upon that day He entered. It was manifested to the world 

when He raised Him from the dead and gave Him glory. It 

reached a still higher point when they brought Him near 

unto the Ancient of Days, and ascending up on high, a 

dominion and throne and a glory were given to Him which 

last now, while the Son of Man sits in heaven on the Throne 

of His glory, wielding the attributes of divinity and 

administering the laws of the universe and the mysteries of 

providence. It shall rise to its highest manifestation before 

an assembled world, when He shall come in His glory, and 

before Him shall be gathered all nations.  

 This, then, was the vision that lay before the Christ 

in that upper room, the vision of Himself glorified in His 

extreme shame because His cross manifested His love and 

His saving power; of God glorified in Him above all other 

of His acts of manifestation when He died on the cross, and 

revealed the very heart of God and of Himself glorified in 

the Father when, exalted high above all creatures, He sits 

upon the Fatherôs throne and rules the Fatherôs realm. 

 And yet from that high and, to us, inaccessible and 

all but inconceivable summit of His elevation, He looks 

down ready to bless each poor creature here, toiling and 

moiling amidst sufferings, meanness, commonplaces, and 

monotony, if we will only put our trust in Him, and love 

Him, and see the brightness of the Fatherôs face in Him. He 

cares for us all; and if we will but take Him as our Savior, 

His all-prevalent prayer, presented within the veil for us, 

will certainly be fulfilled at last: ñFather, I will that they 

also whom Thou hast given Me may be with Me where I am, 

that they may behold My gloryò (John 17:24). 

  

 Alexander Maclaren (1826-1910) was one of Great 

Britainôs most renowned Baptist preachers. Born in 

Glasgow, Maclarenôs ministry included several pastorates 

(notably the Union Chapel in Manchester where he 

preached for 45 years), two stints as president of the Baptist 

Union of England, and presiding over the Congress of the 

World Baptist Alliance in 1905. He remains one of the most 

popularly read sermon authors, and his influence continues 

through many published volumes of Scriptural exposition.

_____________________________________________________________________________ 

Marks of the Masterðby the Old Scot 
 

Those Magnificent Grasses 
 

What in the world would we do without the 

grasses? This family of organisms can easily qualify as 

royalty in the kingdom of plants, for they are the most 

useful and needful to man of all the plants on earth. 

 Of course Iôm not referring to our decorative lawn 

grass varieties. They are nice, but hardly needful. Instead, 

think of wheat, from which breadðthe ñstaff of lifeòðis 

made. Wheat is a grass. Then think of rice, which feeds 
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most of the worldôs population. It is a grass. Think, too, of 

corn (or maize), which also feeds a large part of the world. 

It, too, is a grass. There are also oats and millet, rye and 

barley: all grasses. 

Without these cereal grains, as they are called, 

human life would only be possible on a vastly smaller, 

simpler scale. Without grass, there would be no grazing 

animals. Down the long centuries, men would have had to 

walk instead of ride, and carry their own burdens rather 

than loading them on animalsðor on wagons drawn by 

draft animals. 

Without grains there could be no teeming cities, for 

cities demand the kind of large food reserves which grains 

chiefly make possible. The world would have remained a 

world of subsistence agricultureða world of only small 

farms and small villages. Hunger would never be far from 

minds and stomachs, because only grains are easily capable 

of long-term storage. Modern civilization would probably 

never have arisen, for technology rises from abundance.  

If we look more closely at the nature of grass, we 

shall see how truly remarkable it is. For example, it is good 

for grass to be grazed upon, or mowed. Most plants grow 

from the tips of their stems, so if the tip is cut off the plant 

cannot grow anymore. Grass, however, grows upward from 

the base. Cutting the top of a grass plant merely encourages 

new growth from additional buds at the base.  

Furthermore, grass even benefits from being 

trampled by cattle! Many types of grass spread by sending 

out runners, and when these are cut by the hooves of cattle 

they often send down roots at the point of the break. New 

plants grow from these new roots. 

Thus there is a balanced beneficial relationship 

between grazing animals and grass. The animals fill their 

bellies with tender leaves and stems, and are content. The 

grass, in turn, is encouraged to spread by being clipped and 

trampled, and also is fertilized by dung from the animals. 

Meat-eaters among us recognize another big benefit 

from the grasses, for without grass there would be no 

grazing animalsðand no meat for most dinner tables. 

Hunting would be the only means of satisfying manôs taste 

for meat. 

Have we exhausted the list of things to be thankful 

for about grass? By no means! Grass also serves as a means 

of preserving precious soil: the spreading root systems of 

many grasses form sod, which absorbs rain and works to 

prevent soil erosion. Again, in many parts of the world men 

make furniture, ships, houses, and even water pipes from 

grassðfor bamboo is also a grass, and many useful things 

can be made from bamboo. 

 Truly, we are fortunate indeed that our world is so 

well provided with grass! But how did it happen? Was it an 

accident of nature that brought into existence a family of 

plants that almost begs to be eaten? Absurd! This is 

contrary to every principle discoverable in nature. How is it, 

we ask, that in nearly all varieties of plant life, growth takes 

place at the tipðbut not so with grass. It is almost as 

though someone had deliberately designed grass to be good 

for animals and man. 

And that, we believe, is exactly the case. Someone 

did create grass with the precise characteristics needed to 

undergird civilization for mankind. We know that someone 

as God. In the Book of Genesis, the Bible says: ñAnd God 

said, óLet the earth bring forth grasséand the herb yielding 

seed, and the fruit tree yielding fruit after its kind,ô and it 

was soò (Gen. 1:11). 

God also made dry grass to be good for starting 

firesðand thus giving us both tinder for fires and a 

powerful example of the impermanence of our physical 

bodies. ñAll flesh is as grass,ò the Bible says, ñand all the 

glory of man as the flower of the grass. The grass withers, 

and the flower of it falls away. But the word of the Lord 

endures foreverò (1 Pet. 1:24). 

We are not here for long. But we are someplace 

forever. This also is the message of the Bible. The patriarch 

Job was well aware of this, thousands of years ago. He said: 

ñI know that my redeemer liveth, and that he shall stand at 

the latter day upon the earth; and though after my skin 

worms destroy this body, yet in my flesh shall I see Godò 

(Job 19:25-26). 

Job didnôt know his Redeemerôs name, but we do: 

His name is Jesus Christ, Son of God and God with God 

(cf. John 1:1; Phil. 2:6; etc.). The Bible also says: ñThe 

sting of death is sinébut thanks be to God, which giveth us 

the victory through our Lord Jesus Christò (1 Cor. 15-56-

57).  

Jobôs Redeemer can be your Redeemer also, if you 

will call upon His Name. 

 

The Old Scot (Ted Kyle) lives in Newberg, Oregon, 

with his wife Marga. 

 

Source: 

Grass, the Everything, Everywhere Plant, by Augusta 

Goldin, Thomas Nelson, Nashville & NY, 1977. 

 

 

 

 

 



Page 15 

Disciple Magazine, Vol. 2, # 9, 5/10/2010ñPrinter-Friendly Version 

 

_____________________________________________________________________________ 

Advancing the Ministries of the Gospel 
 

A Glimpse into Haiti: Observing AMG Ministries  

By Roger Thomas 
 

Our team of six arrived in Haiti on a Wednesday 

morning. Very late that afternoon, after the sun had set and 

it was quite dark, I was told that the doctor and nurse at the 

AMG Internationalôs Bethesda Medical Center in the town 

of Grand Bassin, where we were staying, were working on 

a little girlôs injury. I went to take a picture of the medical 

staff at work and was shocked to see them working with 

only the light of a tiny, weak flashlight. I took my pictures, 

which, of course, made it look like it was bright as day. It 

was not. 

The little girl had been at the water well AMG had 

installed at the town market. She had put her hand on the 

pump at a dangerous place, had been admonished to move 

away, had not done so, and had her fingers mashed. The 

AMG medical staff examined the injury, disinfected it, and 

stitched the wound.  

The next day Pastor Rodné Romeus took the little 

girl and her mother in to Cap Haitien (the largest city in the 

area) to have the injury X-rayed to see if there were any 

broken bones. As our team questioned Pastor Rodné and the 

medical staff, we discovered that there is only one X-ray 

unit in all of Northeast Haiti. The little girl would have to 

make an appointment to get her fingers X-rayed, perhaps 

days later, and either stay in Cap Haitien until her 

appointment or return home to Grand Bassin, and make a 

second trip in to Cap Haitien at a later date. 

A few days later, our team ñexploredò the town of 

Grand Bassin and confirmed that the AMG well and hand 

pump was the only source of good water in the entire town 

of over 20,000 people. The pumps on several other wells 

were broken and useless. 

One of the objectives of our team was to install an 

array of solar panels, batteries, and controls to supplement 

the generator power supply serving the medical center, 

school, and church. (There is no electric service in Grand 

Bassin.) This was successfully accomplished and has made 

electricity available for lights, computers, fans, and 

laboratory equipment anytime, day or night. This is a 

HUGE benefit. 

Sunday evening before our teamôs departure on 

Monday morning, an infant was brought to the medical 

center badly dehydrated with diarrhea. The medical staff 

attended to this child and its parents throughout the night, 

and had lights and whatever they needed! 

On Sunday morning, a young boy was brought to 

the medical center. He was receiving penicillin shots for a 

badly swollen and infected leg. This was his third in a series 

of daily visits for treatment of his very painful malady. The 

family brings this little fellow to the medical center from 

their homeðthree hours each way by donkey. 

The team also observed Pastor Rodn®ôs ministry to 

refugees from Januaryôs devastating earthquake in Haitiôs 

capital, Port-au-Prince. Over 70 families from the capital 

region have relocated to Grand Bassin. They have come 

with nothing but the clothes on their back. These refugees 

are receiving medical care and medicines at the AMG 

Bethesda Medical Center at no cost to them. They are 

receiving packets of rice, beans, and cooking oil on a 

weekly basisðat no cost to them. 

The children (20 so far) have been provided with 

school uniforms, shoes, and school supplies. As needed, 

Pastor Rodné is also providing clothing and basic health 

kits. In April, a 40-foot sea container left port in Florida to 

deliver relief items to the AMG ministry partners in 

Haiti for distribution to the Port-au-Prince earthquake 

refugees. It arrived a few weeks later with a load of 10 

pallets of rice and pinto beans, 3 pallets of chickpeas 

(garbanzo beans), 2 pallets of cooking oil, 2 pallets of 

individual health kits (soap, toothbrush, toothpaste, 

washcloth, comb, nail file, etc.), and other supplies.  

 The Lord continues to use AMG International as a 

conduit for His love to Haiti and many other parts of the 

world. To learn more about how you can be a part of this 

ministry, please write to or call AMG International 

 6815 Shallowford Rd. 

 Chattanooga, TN 37421 

 (800) 251-7206 

 www.amginternational.org 

 

Roger Thomas is the coordinator of special projects for 

AMG International in Chattanooga, Tennessee. 

 

 

 

 

 

http://www.amginternational.org/
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_____________________________________________________________________________ 

Book Reviews 

 
The Gospel for Muslims: An Encouragement to 

Share Christ with Confidence, Thabiti Anyabwile, 

2010, Moody Publishers, Chicago, ISBN 9780802471116, 

176 pages, $12.99, softcover. 

 

Thabiti Anyabwileôs The Gospel for Muslims 

should not be confused with the myriad of ñhow to 

reachéò books on the market today. In fact the title is 

intentionally misleading, as his introduction makes clear 

that no matter who you are talking to about ChristðIslamic 

or otherwiseðthe power of the Gospel remains unchanged.  

No ñgimmicksò are needed when evangelizingðthe Gospel 

speaks for itself.  

However, Anyabwile does have some keen insight 

into the Muslim world (especially the in and outs of the 

Quran), as he was a devoted Muslim himself before coming 

to Christ. He delineates very clearly the points in the Bible 

on which a Muslim might agree or disagree with you. These 

topics include issues like repentance, the true identity and 

mission of Christ, the role of faith, etc. He is, in essence, 

giving the reader a ñheads-upò with quotes from the Quran 

and Bible based on his own life and experiences with 

Muslims since his conversion.  

As he discusses the various encounters he has had 

with Muslims as a result of leaving Islam for Christianity, 

he does not sugarcoat them. Sometimes Anyabwile felt 

utterly unable to respond to a Muslim whose questions 

caught him off guard, but he also explains how grateful he 

is to now be regularly asked to debate Muslims in public 

universitiesða clear opportunity for the deceptions and 

claims of Islam against Christianity to be shown false 

through the authority of Godôs Word.  

This book does not promise that the reader will be 

able to debate Muslims and win them immediately to Christ 

after having read it (as I said, even Anyabwile, a pastor, 

does not always feel he has given a satisfying answer), but 

that God will use readersô new knowledge from this book as 

a starting point for understanding the questions of Muslims 

and how, ultimately, they can point back to the cross of 

Christ as the means of salvation.       

 

Rachel Lonas 

 

Target: All  

Type: Apologetics/Evangelism 

Take: Highly Recommended 

 

 

The Good News We Almost Forgot: Rediscovering 

the Gospel in a 16
th

 Century Catechism, Kevin 

DeYoung, 2010, Moody Publishers, Chicago, ISBN 

9780802458407, 247 pages, $14.99, softcover. 

 

 To most Protestants, the word ñcatechismò 

probably conjures up images of Roman Catholic youths 

being drilled by nuns and reciting by rote memorization the 

doctrines of the Church. Catechesis is not often practiced in 

todayôs churches, and it seems somewhat medieval, 

smacking of works salvation and dry faith. 

 Kevin DeYoung, a pastor and author from East 

Lansing, Mich., begs to differ. In The Good News We 

Almost Forgot, he takes a long look at the Heidelberg 

Catechism, a 16
th
 document commissioned by Elector 

Frederick III of Germany to unite Protestants after the break 

from Rome and instill in the people the core teachings of 

the Reformation. The Heidelberg is still used today in 

several Presbyterian and Reformed denominations. Through 

the course of the book, DeYoung shows how the Catechism 

deftly outlines the Christian faith and serves as an effective 

means of teaching biblical truth. 

 The Catechism consists of 129 questions and 

answers arranged into 52 ñLordôs Daysò, designed to be 

taught each Sunday of the year. Accordingly, DeYoungôs 

book is broken into 52 chapters, each one a commentary on 

one week of the Catechism. Working his way through the 

lessons, he offers a compelling reminder that the Gospel is 

Christianity and vice versaðthe whole of our faith rises and 

falls with the narrative of creation, fall, and redemption 

through the death, burial, and resurrection of Christ. The 

Catechism itself is divided into three sectionsðthe misery 

of man, the redemption of man, and the gratitude of manð

that cover the full measure of what anyone would need to 

understand in order to believe and live out the faith. 

 DeYoungôs purpose in writing is to show readers 

the vital importance of remembering just how good the 

Good News is and passing on a legacy of Gospel-centrality 

to the next generation of believers. He offers the Heidelberg 

as one means of instilling truth because of its thoroughness, 

concision, and ease of learning. Truth that is ageless and 

new is worth memorizing and repeating often. 

 

Justin Lonas 

 

Type: Church Life/Creeds 

Target: All  

Take: Highly Recommended  
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_____________________________________________________________________________ 

Sermon HelpsðFrom SermonHall.com 
 

Sermon Outline 
Four Calls 

1 Pet. 1:29 (and other passages).  

 

Intro.: There are many calls; it is vital we know of Godôs 

call. ñThe Mighty One, God the Lord, has spoken, and 

called the earth from the rising of the sun to its going down. 

He shall call to the heavens from above, and to the earth, 

that He may judge His people. Offer to God thanksgiving; 

and pay your vows to the Most High: call upon Me in the 

day of trouble: I will deliver you, and you shall glorify Meò 

(Ps. 50:1, 4, 14, 15).  

I. The Call of Death (Cannot ignoreðHeb. 9:27)  

A. We are strong and wellðthatôs fine.  

B. We hope to remain soðthatôs natural. 

C. We may be disappointedðthatôs possible. 

D. We will dietðthatôs certain. 

E. Weôd better get readyðthatôs wisdom.  

II. The Call of the Resurrection (Cannot ignoreðJohn 5).  

III. The Call of the Judgment (Cannot ignoreðMatt. 25).  

IV. The Call of the gospel (Can, but should not, ignore).  

A. 2 Thessalonians 2:14ðto redeem us from the 

condition of Romans 3:23.  

B. Rom. 1:16; 5:8  

C. Mark 16:15, 16; Rev. 22:17  

Conc.: We should call on Him. We need to respond to Him 

(Heb. 12:25).  

 

Illustration s 
Pain and Pills 
 

Face it, we do not like pain. Just take a stroll down 

the medicine aisle next time you are in the grocery store. 

You will see what I mean.  But is that entirely healthy? 

Could it be that in some matter of my life, there is room for 

pain? Can it be at times I should feel some pain? The 

question pleads for affirmation. Along with solutions to our 

physical pains, I am afraid we have mistakenly found a cure 

for our spiritual pain. Sadly, this is a deadly cure!  

To avoid the pain of sin, we have taken a deadly 

pill which diminishes the impact and consequence of sin in 

our lives. We have closed our eyes to the destruction of sin 

and swallowed a pill of deception. We do not feel the 

burdensome ache of sin.  

For Israel, it was not enough for a prophet to 

forecast impending doom as a consequence of sin to get 

them to repent. More often than not, Israel had to face the 

consequence of sin to come to repentance; they had to feel 

pain.  

In Joel 2:12, 13, we see Israelôs pain manifested: 

ñReturn to Me with all your heart, with fasting and weeping 

and mourning. Rend your heart and not your garments.ò To 

rend something means to rip or tear in grief, anger, rage, 

etc.  

We must ask ourselves when we last felt the need 

to tear our hearts because of sin. Feel the injury of sin and 

avoid the problem of pain! Let us rend our hearts today and 

feel the pain. We must return to God. 

Anyonymous 

 
The Double Judgment 

In the English Law Courts there are two broad 

divisions, the Civil and Criminal. In the Criminal Court, the 

man is tried, and he has to be declared innocent or guilty. In 

the Civil, cases are tried, not people; whether a deed was 

just or unjust.  

So is Godôs two-fold judgment by-and-by. The 

unbeliever, like the criminal, will be on trial in person, and 

will hear his guilt and doom pronounced by the Judge. The 

believer, accepted in Christ, will never come into judgment, 

but is passed from death unto life; nothing shall be laid to 

his charge. But his works shall be tried, with a view to his 

reward, and whether gold, silver, precious stone, or wood, 

hay, and stubble.  

Anonymous 

 

Bulletin Inserts 
On Time 

 

Too much time is wasted by some people in telling how 

busy they are.  
 

You do not get much done by starting tomorrow.  
 

Even if you are on the right track, you will get run over if 

you just sit there.  
 

Time Is Too slow for those who wait, Too swift for those 

who fear, Too long for those who grieve, Too short for 

those who rejoice, But for those who love the Lord Time is 

Eternity.  

The Messenger 
 

If you have half a mind to turn on the TV, thatôs all you 

need for most of the programs.  

Old Union Reminder 
 

The secret of patience is doing something in the meantime. 



Page 18 

Disciple Magazine, Vol. 2, # 9, 5/10/2010ñPrinter-Friendly Version 

 

_____________________________________________________________________________ 

News Updateð5/10/10 

 
Kyrgyz Christians Weigh Freedom under New 

Government 
Mission News Network reports that Christians 

in Kyrgyzstan are waiting to see if their religious 

freedom will be greater under the countryôs new 

government.  

Violence from the April coup has killed at least 

100 people and left hundreds more wounded, 

prompting further unrest and looting. ñWe really hope 

that this uprising will lead to more freedom for people 

there, more freedom for evangelical church ministry 

[and] for Christianity overall,ò said Sergey Rakhuba, 

vice president of Russian Ministries.  

But the dangers have disrupted the ministriesô 

School without Walls and other programs. ñWe have 

quite a few people on the ground there with this new 

initiative to train new young Christian leaders. 

Everything is on hold right now, but we are talking to 

our people [and] how we can reach out to those who 

have been affected.ò  

Religion Today Summaries 

 

Britain ôs Christians Alarmed over Street 

Preacherôs Arrest  
Christian Today reports that Christians in 

Britain are worried that the arrest of a street preacher 

in Cumbria may lead to more restrictions on religious 

freedom in the UK.  

A part-time police officer arrested Dale 

McAlpine in his home town of Workington, in 

Cumbria, last month for publicly saying that 

homosexuality is a sin. McAlpine says he included 

homosexuality in a larger list of sins listed in the Bible 

in a conversation with a passerby, and did not publicly 

preach on the subject.  

Former Catholic Herald editor Cristina Odone 

condemned the event in the UK Telegraph, calling 

McAlpineôs arrest part of a ñnew inquisition.ò 

ñFuelling the inquisitors is a vicious secularism that 

allows no tolerance for views based on Christian 

values,ò she said. ñA civilized, tolerant society 

requires negotiation between... a preacherôs right to 

proclaim his beliefs and a gayôs freedom to live out her 

sexuality.ò 

Religion Today Summaries 

 

Churches Reach Out to Tennessee Flood Victims 

Baptist Press reports that churches and Baptist 

associations across Middle Tennessee are reaching out 

to members and residents who were impacted by a 

record-setting flood. More than 13 inches of rain fell 

over the weekend, causing the Cumberland River to 

crest more than 10 feet above flood stage, flooding 

thousands of homes and closing sections of three 

interstates.  

Forest Hills Baptist Church in Nashville had at 

least 20 families whose houses received flood damage, 

some of them losing everything. Todd Young, 

associate pastor of education and activities at the 

church, helped a church family Sunday evening move 

their furniture upstairs, safely away from the 

floodwaters. He was heading out to help more families 

Monday afternoon and said he witnessed images in the 

flooded areas he wonôt soon forget.  

ñI saw people walking out of their houses, in 

water, holding their bags over their heads like in 

Katrina,ò Young told Baptist Press. 

Religion Today Summaries 

 

Virginia  Governor Restores Prayer in ñJesusô 

Nameò by Police Chaplains 
Christian Newswire reports that Virginia Gov. 

Bob McDonnell has restored the rights of six State 

Police chaplains to pray publicly ñin Jesus name.ò The 

executive order reverses the policy of his predecessor 

Governor Tim Kaine.  

ñThis victory comes after our two-year 

campaign for Jesus name,ò said Chaplain 

Klingenschmitt, who led a 1,000 person rally outside 

the Governorôs mansion in 2008, then submitted up to 

15,000 petitions to reinstate the chaplains jobs and free 

speech.  

Now that McDonnell has fulfilled his campaign 

pledge, the six chaplains, including Rex Carter and 

Mike Honaker, who had turned in their badges rather 

than deny Christ, will be invited back to their chaplain 

jobs, and given free speech to pray ñin Jesus name.ò 

Religion Today Summaries 
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Ugandan Primate Resigns from Key Anglican Body 
Religion News Service reports that Archbishop 

Henry Orombi of Uganda has reportedly resigned from 

the standing committee of the Anglican Communion. 

The archbishop cited the election of a lesbian bishop 

by the Episcopal Church as part of an unacceptable 

ñrevisionist theology.ò  

At the same time, Orombi called for an urgent 

meeting of the primates, or senior bishops, of the 

Anglican Communion without their colleagues from 

the U.S. and Canada, ñand with an agenda set by the 

participants themselves.ò His announcement was made 

in an April 9 letter to the Archbishop of Canterbury, 

Rowan Williams.  

His resignation is the second this year, 

following Archbishop Mouneer Anis of Jerusalem and 

the Middle East in February. The standing committee, 

which functions as an executive body, consists of 14 

members of the Anglican Communion. The committee 

includes the Episcopal Church primate and other 

members of the Episcopal Church. 

Religion Today Summaries 

 

Tennessee Abortion Opt-Out Becomes Law without 

Gov.ôs Signature 

A Tennessee law opting the state out of the 

new national health care reformôs abortion mandate 

went into effect Wednesday, after Democratic 

governor Phil Bredesen refused to either sign or veto 

legislation passed by overwhelming majorities in both 

chambers of Tennesseeôs state house.  

The law forbids insurance companies receiving 

public subsidies in the state-run health exchange from 

offering or requiring abortion coverage when the 

exchanges come online in 2014.  

Bills approved by the legislature in Tennessee can take 

effect even if the governor declines to take action on 

them. A veto from Bredesen, who is pro-abortion, 

would likely have been an act of political futility, as 

the measure (HB 2681 / SB 2686) had passed the state 

House 70-23 and the state Senate 27-3.   

The law states: ñNo health care plan required to 

be established in this state through an exchange 

pursuant to federal health care reform legislation 

enacted by the 111th Congress shall offer coverage for 

abortion services.ò 

The bill will not alter the stateôs TennCare 

program, which provides Medicaid subsidies for 

abortions only in the cases of rape, incest, and the life 

of the mother as mandated by federal law.  

Tennesseeôs General Assembly was the first 

state legislature in the U.S. to pass legislation 

eliminating elective abortion as a benefit in federally 

required health care exchanges. However, while 

Bredesen let the bill remain on his desk, Arizona beat 

Tennessee as the first state to opt-out of the abortion 

funding mandate, with pro-life Governor Jan Brewer 

signing similar legislation into law.  

LifeSiteNews 
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Puzzles and óToons 

 
Church óToons by Joe McKeever 

 

 
 

 

 

 

Answers to last issueôs puzzles: 

    

 

 

 

Hidden Wisdom and Father Abraham 
By Mark Oshman 

Originally published in Pulpit Helps, August 1995 

 

 

On next page
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