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__________________________________________________________________________________________ 

ñHallowed Be Thy Nameò: Proclaiming Godôs Holiness 

By Spiros Zodhiates

 
ñWhatôs in a name?ò wrote Shakespeare in Romeo 

and Juliet, ñA rose by any other name would smell as 

sweet.ò By this he intimated that the name of an object is 

not really too important, since the name by which we call 

things does not alter their character or essence. To call them 

by some other name would really make no essential 

difference. This may be true of the names of objects, but 

when it comes to the names of persons, it is a different 

matter. This reasoning is especially untrue when it comes to 

the name of God. 

 We begin to realize the importance of that name 

when we consider that the Lord taught us to pray, 

ñHallowed be Thy name.ò Why not, ñMay we hallow 

Thee?ò It would help us to understand the reason for this 

petition if we first realize that God called Himself by 

various names in the Scriptures in order to reveal to us the 

nature of His character and attributes. These revelations 

were made for the purpose of instilling within us the proper 

concept of God, and the proper attitude toward Him. 

 A name is the summary of a person. It is the 

catchword that supersedes the necessity of interminable 

descriptions and renders amplification needless by setting 

before us the whole personðhis face, form, and properties. 

Its use instantly recalls to us the person, figure, and 

distinctive characteristics in one. In a sense, then, the name 

is the person. By it, the absent, distant, inaccessible man is 

made present and comprehensible to us. As with the use of 

the human name, so also it is with the name of God. 

 One of the first names by which God called 

Himself in the Old Testament, and the name by which He 

particularly revealed Himself to the Jews, was Jehovah (the 

Latinized version of the Hebrew YHWH). This is often 

translated in English Bibles as ñLORDò, using all capital 

letters to distinguish it from another Hebrew word, Adonai, 

also translated ñLordò. Jehovah is the name of God most 

used in the Old Testament, occurring 6,283 times. The 

name is rooted in the Hebrew word hayah, which means ñto 

beò or ñbeingò. Thus the name signifies ñthe self-existent 

One,ò the one who in Himself possesses essential life, 

permanent existence. He is the ñI AMò.  

 Moses Maimonides, the most noted Jewish 

commentator of the Middle Ages, said of this name, ñAll 

the names of God which occur in Scripture are derived from 

His works except one, and that is Jehovah; and this is called 

the plain name, because it teaches plainly and 

unequivocally the substance of God.ò 

 Robert Girdlestone, in his Old Testament 

Synonyms, wrote, ñGodôs personal existence, the continuity 

of His dealings with man, the unchangeableness of His 

promises, and the whole revelation of His redeeming mercy 

gathers round the name of Jehovah.ò 

 God said of the Patriarchs, ñBy my name Jehovah 

was I not known unto themò (Ex. 6:3). What does this 

statement mean, in view of the fact that the name of 

Jehovah is first used as early as Genesis 2:4, and that it is 

used many times throughout the whole book? The meaning 

is not that they had never heard the name, or known it in 

that sense, but that they had not understood the significance 

of it. 

 In Exodus 33:18-34:7, we read of one particular 

occasion when God revealed Himself, His character, and 

His attributes through His name. In verse 18 of this passage, 

Moses prayed, ñI beseech thee, shew me thy glory.ò He was 

told that to see the face of God was impossible, but that he 

would be privileged to look upon Godôs ñbackò after He 

had passed by in all His glory. Exodus 34:5-7 says that the 

Lord descended, passed before him, and in answer to that 

prayer for a sight of His glory, ñproclaimed the name of the 

Lord.ò  

What was that name? Was it the ñJehovahò, the ñI 

AMò, of the original revelation? As we read verses six and 

seven, we see that the name of God as given here is actually 

the sum of Godôs attributes: ñThe Lord, the Lord God, 

merciful and gracious, longsuffering, and abundant in 

goodness and truth, keeping mercy for thousands, forgiving 

iniquity and transgression and sin, and that will by no 

means clear the guiltyé.ò God, such as He isðin mercy 

and righteousness, in boundless compassion, and in just 

judgmentðthat is His ñnameò. 

One name cannot comprehensively describe, of 

course, the qualities, or even the chief quality, of a complex 
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human character. How much less, then, can one name 

demonstrate the complex and incomprehensible character of 

God? And yet, there is one name that expresses to those of 

us who are Godôs children the highest and fullest 

comprehension of all His attributes and of His character. It 

is that name which brings Him nearer to us than any other, 

the name of ñFatherò. 

Would it surprise you to learn that not everyone can 

truly hallow Godôs name, or even truly pray, ñHallowed be 

Thy nameò? Actually, ñhallowò doesnôt mean ñto make 

holy,ò but ñto exhibit as holy.ò The Greek word used here is 

hagiastheǛtoǾ, hagios, which means ñseparatedò or ñsaintò, 

but it involves the idea of separation because of purity. 

There is a distinct moral connotation to the term. Itôs 

something that is set apart as different from what is around 

it. 

Our first concern in prayer is that everything which 

takes place contributes to the realization that God is pure, 

undefiled, and holy. He permits nothing in answer to prayer 

that will be a cause of the desecration of His character as it 

is observed by all His creation. Therefore, God will not 

answer our individual petitions for anything of which the 

end result is not the recognition by the whole universe of 

the holiness of God. God is essentially holy in His being. 

The idea is not that we make Him more holyðthat would 

be impossible. It is rather that we recognize that holiness on 

our part and seek to exhibit it to all others.  

To ñhallowò means also to ñtreat as holy.ò The 

name of Godðwhich stands for the character of Godð

must be treated as holy. The first petition certainly knocks 

down any temptation for us to treat God with vulgar 

familiarity just because He is our Father. Remember, our 

Lord didnôt tell us just to say, ñOur Father,ò but ñOur 

Father, who art in heaven.ò 

True, there is the closest relationship between 

Himself and us, as a result of Christôs work on the cross. 

Nevertheless, He is still to be considered as being far above 

us. In order to enforce that concept of His utter superiority, 

the Lord gives us the first petition, so that our primary 

concern in prayer is immediately established: to preserve 

and exhibit His holiness among all people. 

When the Lord say, ñI will sanctify My great nameò 

(Ezek. 36:23), He meant, ñI will exhibit it and make it be 

seen in its true holiness.ò On the other hand, when we read, 

ñThey shall sanctify My name, and sanctify the Holy One of 

Jacobò (Is. 29:23), the meaning is, ñThey shall recognize 

Me as holy, and treat Me accordingly.ò 

This twofold use of the word ñhallowò may be 

illustrated by the corresponding twofold use of the word 

ñglorifyò (in the Greek, doxazǾ), though thatôs a word of 

lesser meaning, being applicable also to created beings and 

things, whereas to be ñhallowedò or ñsanctifiedò is unique 

to God. ñTo glorifyò in Greek means ñto recognize one for 

what he is.ò The verb doxazǾ is derived from dokeǾ, which 

means ñto form an opinion,ò but it doesnôt speak of the state 

of being. However, when the words ñhallowò or ñsanctifyò 

(hagiazǾ) are used, there is an actual declaration of what 

God is. He is holy. That holiness ought to be recognized 

and exhibited by all. 

Only Godôs children recognize holiness or moral 

perfection in the character of God. The inanimate universe 

speaks loudly of the majesty and glory of god, but never of 

His moral perfection. Anyone could sing ñHow Great Thou 

Artò but only the true Christian can sing, ñHoly, Holy, 

Holyò with any true appreciation of its sentiments and 

meaning. 

Every flower by its fair hue, every leaf by its 

delicate tracery of veins, every insect by its wonderful 

structure, every star by its individual radiance, glorifies 

Godðdeclares His glory and magnificence. As the Psalmist 

asserts in Psalm 19, ñThe heavens declare the glory of Godò 

the Creator: His power, His magnificence, His grandeur, 

His skill, and His wisdom. 

But the only mirror in which Godôs holiness is 

reflected is the hearts of His children. Their hearts and souls 

ñvenerate and adore Him, and lie low before Him,ò in 

conscious homage. Godôs image is reproduced in the 

believer by Jesus Christ. ñThe new man,ò says Paul in 

Colossians 3:10, ñis renewed in knowledge after the image 

of Him that created him.ò 

The petition ñHallowed be Thy name,ò therefore, 

carries the idea of rational moral agents who have 

acquiredðby virtue of creation, as in the case of elect 

angels, and by virtue of redemption, as in the case of 

believersða capacity to truly comprehend and appreciate 

the holiness of God. Only such as these can truly pray, 

ñHallowed be Thy name.ò 

Looking directly and fixedly at God dazzles and 

bewilders human reason, even as looking directly and 

fixedly at the sun dazzles and disables the human eye. We 

simply cannot comprehend God or His holiness within the 

faculty of natural human reason. Reason will never be able 

to ascertain a moral, unified, perfect, holy purpose in the 

seeming hodgepodge of providential events in our lives.  

This is why purely nominal Christians never pray 

first that Godôs name be hallowed, even though they may 

repeat the words of the Lordôs Prayer. Before they could 

pray in such a way, it would first be necessary for them to 

recognize His holiness. But such a recognition is impossible 

without help from God Himself. Just as your child can 

never understand your character as a father from your 

corrective actions, so we canôt possibly understand God 

simply by judging Him from His actions in response to our 

selfish petitions. Someone once wisely wrote, ñJudge not 

Godôs heart of love by His hand of providence.ò It takes a 

fatherôs willingness to explain to his child in understandable 

language why he does what he does, in order for the child to 

learn to attribute kindness or moral rightness to the father. 

This is exactly why God revealed His holiness to us 

through His unique Son who had always been in the bosom 
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of the Father (John 1:18). This is why the Lord Jesus said, 

ñHe that hath seen me hath seen the Fatherò (John 14:9). 

Understand Jesus and you understand Godôs holiness. 

Receive Jesus and you receive His holiness. Only then can 

you exhibit Godôs holiness. The character of Christ is the 

character of God, reflected in the mirror of a redeemed 

humanity. 

 

Originally published in 1980 as part of the book The Lordôs 

Prayer from AMG Publishers 

 

Dr. Spiros Zodhiates (1922-2009) served as 

president of AMG International in Chattanooga, Tennessee 

for over 40 years, was the founding editor of Pulpit Helps 

Magazine, and authored dozens of exegetical books.

__________________________________________________________________________________________ 

Requisite Tools: The Basics of Ministry 

By Kevin DeYoung
 

What tools must be in every pastorôs toolbox? What 

skills must he possess? Or to put it baldly: what must a 

pastor do reasonably well to be a good pastor? 

Notice what Iôm not asking. Iôm not asking about 

the theology of the pastor or the pastorôs personal holiness. 

These are both essentialðmore important than particular 

gifting. Every pastor must keep a close watch on his life 

and his doctrine (1 Tim. 4:16). But what must a pastor do? 

Thatôs the subject of this article. 

In other words, letôs assume the first two Côs are in 

good shape (Character and Convictions). What is required 

by the third CïCompetence? The following is not an 

exhaustive list, and I certainly donôt claim to be excellent in 

each area. But from my experience, a local church pastorð

Iôm thinking in particular of the role of ñsenior pastorò or 

solo pastorðmust be competent in five areas. 

 

I . A Pastor Must Be Able to Teach 
One of the few differences in the qualifications for 

elders and deacons, and the only skill in the list, is that an 

elder must be ñable to teachò (1 Tim. 3:2). If the elder is the 

senior or solo pastor he will labor especially in preaching 

and teaching (1 Tim. 5:17). Churches will put up with a 

variety of deficiencies, but most churches will quickly grow 

impatient with a pastor who canôt teach. 

Granted, teaching and preaching are skills we 

develop over time, so it can be hard to determine if a young 

man is ñapt to teach.ò But certainly before someone enters 

the ministry he should be able to communicate the Word of 

God with some measure of confidence and clarity. 

A few things to look for:  

1) Does he like teaching? If he doesnôt like it, he 

wonôt get better at it. 

2) Can he communicate with children? It would be 

great training, and a wonderful proving ground, for pastors 

to teach first graders before they enter full-time ministry. 

Good teachers know how to make deep truths 

understandable. Conversely, if you make simple things 

confusing, you may not have the gift of teaching, not yet. 

3) Does he like to read? Some pastors read a lot. 

Others will read slowly or not as often. But if a pastor 

doesnôt like to read (assuming he has access to good 

resources), it will be hard for him to grow in depth and 

breadth of insight. If a pastor isnôt hungry to learn, he 

probably wonôt help others learn. 

 

II. A Pastor Must Be Able to Relate to People 

There are many ways for a pastor to connect with 

people. He could thrive on hospital visitation, enjoy one-on-

one mentoring, excel at leading a small group, or work hard 

at engaging the staff. There will always be people around in 

ministry, and a good pastor must make an effort to be 

around at least some of those people. 

Relationships take many forms. You could be a 

gregarious extroverted pastor or a pondering introvert. 

Some of us are good with chit-chat. Others loathe it and 

prefer an intimate quiet setting with one other person. Iôm 

definitely not saying pastoral ministry is just for the out-

going. But if a man cannot deal kindly, gently, and not-too-

awkwardly with people, he should think twice about being a 

pastor. 

One good question to consider: does this man make 

friends easily? Iôd hesitate to call a pastor who struggles to 

make or keep friends. 

 

III. A Pastor Must Be Able to Lead 
This one is tricky. By ñleadò I donôt mean every 

pastor must be an entrepreneurial go-getter. But a pastor 

must be someone with followers. He must be willing to take 

a stand, to be unpopular at times. He needs a spine and the 

ability to make tough decisions. If a man needs to be liked 

by everyone all the time, heôs not ready to be a pastor. A 

pastor must not be afraid to influence. And if he is not a 

bold visionary, the pastor must be the kind of leader who 

empowers others with more pronounced leadership gifts. 

 

IV. A Pastor Must Stay Relatively Organized (Or 

Surround Himself with Those Who Can Do This for 

Him)   
I wanted to use the word ñadministrationò for this 

one, but I decided against it for fear of being 

misunderstood. I donôt think pastors need to be 

administrative gurus. In fact, I imagine no one has ever 

entered seminary with the dream that he might one day be 
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able to keep a church running smoothly. Administration is 

not what ministry is about, at least not what it should be 

about. 

But thereôs no way around it: a pastor must have 

some basic organization skill. He canôt forget appointments 

all the time or show up late to every elderôs meetings. He 

needs to return phone calls and understand how a meeting is 

run. Of course, we all forget things. We all drop the ball 

from time to time. Being a pastor does not require 

omniscience or omnicompetence.  

But we must be responsible. Right or wrong, your 

church may not notice right away if youôve stopped being 

with people or if you canôt lead, but the congregation will 

notice quickly if you are not dependable. Basic 

administrative competence is required for pastoral ministry 

in North America. If you donôt have it as a pastor, find the 

people who do and let them take care of you for the good of 

the church. 

 

V. A Pastor Must Pray  
If this tool gets rusty, no one will knowðat least 

not at first. It is impossible to survive as a pastor without 

the other four skills, but, sadly, it is easy to survive, even 

thrive, without this one. But the pastor that can thrive 

without prayer is not the pastor I want, nor the pastor I want 

to be. We can accomplish a lot on our own, but the stuff 

that really matters requires prayer because it requires God. 

A man who does not pray should not preach. 

As you can tell, these five competencies are not 

equal in importance. The first, second, and fifth, are 

essential and should be the focus of ministry. The third and 

fourth can be fudged a little, but cannot be ignored. In my 

experience, all five abilities are necessary for pastoral 

ministry in the United States. Some pastors will be 

excellent in several categories. Some will be very good in 

one and pretty good in the others. No pastor will be a model 

in all five areas. But if I were evaluating a seminary student 

about to enter the ministry, or if I were in a church looking 

for a pastor, Iôd want to see basic competence in each 

category. 

 

© 2010 Kevin DeYoung. Originally published at 

www.thegospelcoalition.org/blogs/kevindeyoung. Used by 

permission. 

 

Kevin DeYoung is senior pastor of University Reformed 

Church in East Lansing, Michigan. He is the author The 

Good News We Almost Forgot, Just Do Something, and co-

author of Why Weôre Not Emergent (By Two Guys Who 

Should Be). 

__________________________________________________________________________________________ 

ñClap Your Hands, All Peoples!ò Continued: Worship and the ChurchðPart 6 

By Tim Schoap 
 

This is the sixth article in a series on worship. 

Previous articles have defined worship as ascribing supreme 

worth to God, something that touches all of life, but for the 

purposes of this series, our focus has been on corporate 

worship as the body of Christ.  

Weôve said that our corporate worship must be 

Trinitarian, worshipping God as He has revealed Himself: 

Father, Son, and Spirit. It must be Word-saturated, so that 

the content of our worship teaches us, by Scripture, who 

God is and what He has done. And weôve said that our 

worship must be Gospel-centered, focused on the incredible 

truth that even when we were lost in sin, God reached down 

to us and brought us to Himself through Jesusô death on the 

cross.  

Weôve looked at the role of music in worship, and 

have seen that God wants our worship to be creative, to sing 

His praise with a variety of music, new, old, vocal, and 

instrumental, and He wants our worship to be marked by 

excellence. And finally, weôve said that our music should 

be filled with God-honoring emotion, and that such emotion 

is often expressed in Scripture physically, the focus of the 

previous article. We saw that God created our bodies to 

glorify Him, and that the Bible says quite a lot about 

expressing our praise physically, including singing, playing 

instruments, bowing, raising hands, clapping, shouting and 

silence, dancing and standing still.  

We said that rather than command a physical 

response in worship, (i.e., ñRaise your hands to God!ò), we 

will serve our people better if we help them understand 

Godôs glories so that their natural desire is to raise their 

hands to Him (or sing, stand still, or clapé). And we said 

that physical expression by itself is not the critical part of 

worship. Physical expression in worship must flow from 

a heart that seeks to honor God. Physical expression in 

worship, without the desire to honor God from the heart, 

will hinder true worship, not help. 

In this article, we will bring this discussion to a 

close with a focus on practical application. How should 

physical expression be displayed, especially in a strongly 

Bible-believing but somewhat reserved church? What 

follows are three practical considerations when it comes to 

physical expression in the corporate worship service. 

First, we all need to guard against insisting on the 

ñChurch of My Cup of Tea.ò Some have placed negative 

connotations on outward expression, thinking that people 

who do that are just showing off, or are overly emotional, or 

whatever. But Godôs Word must determine our practice, not 

our preferences. After all, our bodies react to what affects 

us deeply. If I knock something over, I reach out to grab it 

http://www.thegospelcoalition.org/blogs/kevindeyoung
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without even thinking. When I see my granddaughter, I 

open my arms. When my favorite team scores, I shout and 

raise my hands. Iôve even been known to clap and jump 

about.  

So why should a church service be the only place 

where we canôt express physically what we feel? When 

something in Scripture hits us, we should feel free to say 

ñAmen.ò When we sing, ñNo power of hell, no scheme of 

man, can ever pluck me from His hand,ò we should feel free 

to raise our hands in worship. When we sing ñYour blood 

has washed away my sin, Jesus, thank you,ò we should feel 

free to clap our hands to the One who rescued us from the 

kingdom of darkness. And when we sing, ñMy sin, O the 

bliss of this glorious thought, my sin, not in part but the 

whole, is nailed to the cross and I bear it no more,ò we 

could even feel led to kneel in thanks that all our sins have 

been paid for.  

And if singing, which is commanded in Scripture, 

is appropriate for public worship, why isnôt raising hands, 

clapping, bowing, or shouting, each of which are also 

commanded?   

Second, there are many who are not naturally 

expressive physically. So, what if Iôm not ñfeeling itò in 

corporate worship? What if I just want to get done with the 

songs and get to the sermon? Then I believe the right 

response is to confess my lack of passion for God, to ask 

Him to fill my mind with His mercy and grace, to give me a 

greater desire to praise Him, and then act in faith.  

Even when my heart isnôt affected by what Iôm 

singing, expressing my praise bodily can stir up affection in 

my heart. John Piper writes in Desiring God, ñThe fuel of 

worship is a true vision of the greatness of God.ò And as the 

Spirit works in our hearts to show us God more clearly, the 

result should be ñpowerful worship, pushing its way out in 

confessions, longing, acclamations, tears, songs, shouts, 

bowed heads, lifted hands, and obedient hearts.ò 

Physical expression will look different for every 

one of us. There may be times when we find ourselves 

moved while those around us sing on, seemingly 

unaffected. Or we may find ourselves unmoved while our 

neighbor canôt sit still. However, just because I see a couple 

display inappropriate affection in public, that wonôt keep 

me from holding my wifeôs hand when weôre out. I do it 

first because I love her. I do it second because I want the 

world to know that I love her. 

I am freer physically in worship where I am not 

known, such as at conferences, or visiting other churches. 

Why is that? It could be what Proverbs 29:25 calls, ñthe 

fear of man.ò Maybe in those settings Iôm less concerned 

with how Iôm viewed and more willing to surrender myself. 

But our worship must be based on Godôs worth, not the 

image we are trying to protect. 

You might be saying, ñBut Tim, Iôm shouting on 

the inside.ò Okay. Thatôs a great start. Iôm content to leave 

any other movement between you and the Lord. Iôm not 

looking to impose a rulebook on gathered worship, because 

we too easily justify ourselves by what we do or donôt do 

and end up missing the bigger issue of loving God with all 

our heart, soul, mind, and strength. Rather than argue over 

this command or that, itôs better to ask, ñDoes my heart, 

soul, mind, and body reflect what Scripture says about 

honoring, praising, worshiping God?ò  

Third, this is an area where our worship does 

impact those around us. Each one of us is comfortable with 

different degrees of physical expression. While the focus of 

our worship is always to be God Himself, we are called in 

love to do what edifies others (1 Corinthians 14:12). That 

means we donôt break into shouting and dancing just 

because we feel like it. We want people to see Godôs glory, 

not us. And we are called to prefer others over ourselves 

(Romans 12:10; Philippians 2:3).  

I canôt help but notice that physical expression 

often seems to be tied to the type of music we sing. In other 

words, Iôm far more likely to see hands raised during a 

contemporary tune than during a hymn. Maybe thatôs just 

music doing what music does, moving our emotions. But an 

emotional response to a moving song is not the same thing 

as a heartfelt response to a deep understanding of Godôs 

worth. We have to make every effort to engage with God, 

not with our emotions. 

As we express ourselves physically we need to take 

care that we are giving preference to others, not being 

distracting, not being uncontrolled, but honoring to God and 

those around you. By the same token, that also means that 

we donôt insist on those around us limiting their physical 

expression to just what we are personally comfortable with. 

What if someone is distracting? Is uncontrolled? Then itôs 

the pastorôs (or the eldersô) responsibility to speak to them, 

to help them consider how their worship affects others. 

Preferring others also means I donôt assume that 

those who are physically expressive are seeking attention or 

are being insensitive or hypocritical. ñLove bears all things, 

believes all things, hopes all things, endures all things.ò 

That means it thinks the best of others, not the worst. And 

who knows? Perhaps God wants you to learn from their 

unhindered, sincere expressiveness. For the same reason, it 

also means I donôt assume that those who are not physically 

expressive are cold and joyless, devoid of feeling toward 

God.  

Each one of us should examine our hearts to see 

where we might seek to exalt our Savior more sincerely, 

fully, and passionately. That should be our main focus from 

start to finish. May we worship God with full hearts that 

spill over into every aspect of our lives, may we grasp His 

infinite holiness and His unfathomable grace which has 

brought us near to Him through Jesus Christ, and may we, 

as the Church, be filled with the kind of truth and 

expression that most clearly communicates to others the 

infinite, matchless worth of the One we worship. 
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The next topic in this series on worship will be the 

last: leaving a legacy of worship.  

 

Tim Schoap is co-pastor of Signal Mountain Bible Church 

in Signal Mountain, Tenn.

__________________________________________________________________________________________ 

Exegetically Speakingðby Spiros Zodhiates 
 

Jesus Predicts His Death, Burial, Resurrection, and Return  
Matthew 16:21-27 
 

[21] After Peterôs confession, Jesus ñbegan to show 

(deiknúein, the present infinitive of deíknumi [1166]) unto 

his disciples.ò What He taught from the beginning shows 

what He considered most important. And this was the fact 

that ñHe must (deí [1163]) go unto Jerusalem, and suffer 

many things of the elders and chief priests and scribes, and 

be killed, and be raised again the third day.ò 

The necessity (deí) of the atonement was not moral; 

that is, God was not commanded to reconcile man by some 

higher god. The triune God had foreordained the atonement. 

The reconciliation, therefore, was not something He ought 

to have done any more than He ought to have created. Even 

though men secondarily caused the humiliation, suffering, 

and death of the Lord Jesus, the Bible teaches that they all 

acted under His divine permission and foreknowledge: 

ñThe kings of the earth stood up, and the rulers were 

gathered together against the Lord, and against his Christ. 

For of a truth against thy holy child Jesus, whom thou hast 

anointed, both Herod, and Pontius Pilate, with the Gentiles, 

and the people of Israel, were gathered together, for to do 

whatsoever thy hand and thy counsel determined before to 

be doneò (Acts 4:26ï28). 

The triune God permitted this suffering and death 

for the humanly divine Jesus because ñwithout shedding of 

blood [there] is no remission [of sins]ò (Heb. 9:22). Yet 

death would not end Christôs purpose in coming to earthð

indeed, it was only a beginning. Here He predicted not only 

that He would rise (egerthǛnai, the aorist passive infinitive 

of ege²rǾ [1453], to raise, the passive specifying the raising 

of the divinely human nature of Christ by the triune Godð

Father, Son, and Holy Spirit), but that He would do so on 

the third day. 

[22] This was too much for Peter. Apparently, he 

could not ñhearò resurrection, his thinking totally eclipsed 

by the irreversibility of death. We read, ñPeter took 

(proslabómenos, the aorist middle participle of 

proslamb§nǾ [4355], to receive unto oneself) Him, and 

began to rebuke (epitimán, the present infinitive of epitim§Ǿ 

[2008]) Him, saying, Be it far (h²leǾs [2436], the masculine 

adjective derived from the Attic hílaos {n.f.}, to be 

appeased, merciful, propitious, favorable) from thee, Lord: 

this shall not be unto thee.ò 

From all we know of the disciplesô subsequent 

evolution of faith, being ñslow of heart to believeò even 

after the resurrection (Luke 24:25), these words reinforced 

the contention that they could not even conceive of a 

resurrection. After all, the referent of ñbe it far from theeò 

was not the resurrection but the death. Jesus had just said 

He would be raised on the third day; apparently, Peter and 

the other disciples either did not hear Him because of shock 

or they could not conceive of such a miracle, even though 

He had raised others from the dead. Perhaps they thought 

that He could not raise Himself, or that He would never 

allow Himself to be killed. 

The verb hiláskomai ([2433], to be propitious, to 

show mercy) includes the idea of relieving the suffering 

attendant upon sin. It is so used, for example, in Luke 18:13 

when the publican looked up to heaven and smote his chest, 

saying, ñGod be merciful (hil§sthǛti, the aorist passive 

imperative of hiláskomai) to me, a sinner,ò that is, relieve 

me from the judgments you have placed on my sin. In 

Hebrews 8:12, h²leǾs encapsulates what God will be to His 

people: ñFor I will be merciful (h²leǾs) to their 

unrighteousness, and their sins and their iniquities will I 

remember no more.ò Here, h²leǾs encompasses the grace 

(cháris [5485]) that changes a personôs heart. 

[23] Jesusô response was abrupt and sharp: ñBut he 

turned, and said unto Peter, Get thee behind me, Satan: 

thou art an offense unto me.ò He ñsaid unto Peter,ò but 

addressed Satan who apparently was close enough to be 

spoken to and motivated Peter to discourage the atonement. 

Peter, wanting to protect Jesus from physical death, used 

words inspired by the devil to tempt Christ with self-

preservation. The Greek word translated ñoffenseò is 

skándalon ([4625], a trigger, a moral trap as a cause of sin). 

Jesus did not impute the offense to Peter, the 

vehicle, but to Satan, the driver: ñThou [Satan] art an 

offence unto me: for thou savourest (phroneís, the present 

tense of phron®Ǿ [5426], to mind) not the things that be of 

God, but those that be of men.ò It is human (ñof menò) to 

shirk death, but this was to be no ordinary death. Perhaps 

even Satan realized ñthat through death [Jesus] might 

destroy him that had the power of death, that is, the devilò 

(Heb. 2:14). 

 [24] From this confrontation with Satan, Jesus 

taught an invaluable lesson concerning self-sacrifice. ñIf 

anyone (tis [5100], anyone without distinction; ñmanò 

[KJV] is not present) wills (thélei, the present indicative of 

th®lǾ [2309], to desire, choose, determine) to come after 

Me, let him deny (aparnǛs§sthǾ, the aorist middle deponent 
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imperative of aparnéomai [533], to deny; from apó [575], 

from; arnéomai [720], to disclaim, disavow, disown) 

himself, and take up his cross, and follow (akolouthe²tǾ the 

present active imperative of akolouth®Ǿ [190], to follow) 

Meò (a.t.). 

Self-preservation, to which Satan appealed, is one 

of the most basic ñthings of men,ò but sacrifice is one of the 

supernatural ñthingséof God.ò Jesus taught this lesson in 

word and especially in deed, as He gave Himself up to 

death for the sins of the world. While the imperative 

aparnǛs§sthǾ is in the aorist tense, meaning to deny once-

for-all, an initial decision binding for life, the imperative 

akolouthe²tǾ is in the present tense, signifying a lifelong 

action. Denial is the first decision; following is the ongoing, 

subsequent process. Every believer is called to follow the 

Lordôs example: His choice, His self-denial, His cross-

bearing, and His following after the Father. 

[25] Jesus now explained further just what self-

denial and cross-bearing meant, particularly with reference 

to Satanôs malevolent temptations of self-preservation and 

self-glorification. ñFor whosoever if he wills (th®lǛ, the 

present subjunctive of th®lǾ) to save (sǾsai, the aorist 

infinitive of sǾzǾ [4982], to save) his soul (psuchǛn [5590]) 

shall lose (apolései, the future indicative of apóllumi [622], 

ñto destroyò but here ñto lose,ò as contrasted with ñto findò) 

it: and whosoever if he will lose his life for My sake shall 

find (heurǛsei, the future indicative of heur²skǾ [2147], to 

find) itò (a.t.). 

In the context, Satan had just tempted Christ to save 

Himself from the cross. It did not work. It is interesting, 

however, how Jesus consequently wove together physical 

and spiritual lives. Shirking the cross means more than just 

sparing a physical body; it means defying the very plan of 

the triune God. It means the loss of salvationðdestruction. 

The Lord wants His disciples to know that the person who 

goes through life saving himself will ultimately lose his 

very soul, not just his physical life. A lifestyle of self-

centeredness does not represent true Christian faith or 

experience (see Luke 16:19ï31). 

By extension, losing oneôs soul for Christôs sake 

does not mean killing oneôs body (suicide) or sacrificing the 

body for someone else or for God (martyrdom). Losing 

oneôs soul means the day-by-day sacrifice of self-

centeredness, of self-salvation, for the glory of Christ. 

Consider Paulôs words: ñI say the truth in Christ, I lie not, 

my conscience also bearing me witness in the Holy Ghost, 

that I have great heaviness and continual sorrow in my 

heart. For I could wish that myself were accursed from 

Christ for my brethren, my kinsmen according to the fleshò 

(Rom. 9:1ï3). 

In essence, Paul followed the example Christ set, 

who was ñmade a curse for usò (Gal. 3:13). The words from 

the cross, ñWhy hast thou forsaken Me?ò represent a real 

substitutionary atonement. Jesusô human nature endured a 

temporary separation from the triune God so that we might 

not have to experience this. By faith, we escape the 

forsaking He endured on our behalf! Now, would we, like 

Him and the apostle Paul, do the same for our ñkinsmen 

according to the flesh?ò As Jesus said, ñGreater love hath 

no man than this, that a man lay down his soul (psuchǛn) 

for his friendsò (John 15:13; a.t.). 

Yet we should not lay down our souls primarily for 

our friends. The Lord Jesus qualified the loss as ñfor My 

sake (héneken [1752]),ò that is, for His glory. He is the 

referent or object of the denial. This means that as we stand 

for Him, for His cause, our opponents are ultimately 

opposing Him. 

This is not equivalent to saying that in order to find 

eternal life we must first lose it. Such a possibility would 

deny the meaning of ñeternalò. The same One who said, 

ñWhy hast thou forsaken me?ò said shortly after, ñIt is 

finishedò (John 19:30), even before He physically died. So 

the call to the destruction of our self-centeredness, to the 

death of our souls, extends only through this life. It is as 

temporary as the Fatherôs forsaking the divinely human 

Jesus on the cross. The Father did not ñleave [His] soul in 

hellò (Acts 2:27). 

[26] Always ready to appeal to the higher faculty of 

reason, Jesus asked, ñFor what does it profit (Ǿphele²tai, the 

present tense of Ǿphel®Ǿ [5623], to be useful) a man if he 

shall gain the whole world and lose his own soul? Or what 

shall a man give in exchange (antállagma [465] from antí 

[473], against or instead of; and all§ssǾ [236], to change) 

for his soul?ò (a.t.). 

The only valid exchange for our souls is the 

divinely human soul of Christ: ñwhen Thou shalt make his 

soul an offering for sinò (Isa. 53:10). No other payment is 

satisfactory. Even if we could gain the wealth of the entire 

world, it would not be a sufficient payment to secure our 

eternal souls. The main point, however, is a reinforcement 

of the prior verse. Those who persevere in self-affirmation, 

in gaining the whole world for themselves will achieve 

eternal death. Only through self-denial and taking the cross 

do we ñfindò our souls. Before that, weôre detaching from 

it. 

And in the second rhetorical question, the verb 

all§ssǾ, ñto give in exchange,ò presupposes the existence of 

something of equal value (§llǛs, the feminine of állos [243], 

another of equal value). What the Lord Jesus asked is this: 

What thing of equal value could we offer as an equivalent 

exchange for our eternal souls? The answer is nothing! No 

worldly equivalent can compare with the price Jesus paid 

for our eternal souls. No persons can earn what only God 

can give. His gift is of grace and therefore free. 

[27] The ñforò (gár [1063]) here gives the reason 

why we should deny ourselves. It is simply because a day 

of justice, a day of reckoning is coming. God will reward 

self-denial and punish self-affirmation. He promises this in 

His Word. ñFor the Son of man is about (méllei, the present 
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tense of m®llǾ [3195], to be imminent) to come in the glory 

of His Father with his angelsò (a.t.). 

Imminence characterizes ñthe Coming Oneò (see 

John 1:9, et al.), and the present infinitive used here implies 

the beginning of a series of events. ñAnd then he shall 

reward (apodǾsei, the future tense of apod²dǾmi [591], to 

render, repay, recompense) every man according to (katá 

[2596], in agreement withðnot based on or because of) his 

works (práxin [4234], habitual practices).ò 

The first determination is status in the Book of 

Lifeðan either/or status as a child of God; the second is 

works. Note the distinction in Revelation 20:12: ñThe books 

(plural, i.e., of works) were opened: and another book 

(singular) was opened, which is the book of life.ò 

Everything we do in our lifetimes is recorded in books by 

God. He will issue rewards in proportion to benevolent 

works done by His grace and punishments in proportion to 

self-centered works. 

Katá, according to, does not mean ñbased onò but 

ñcorrelative with (or to)ò; that is, for example, reward and 

good works correlate. Good works do not cause rewards, 

but they scale with rewards, and that is all katá, best 

translated as ñin agreement with,ò means. The ultimate 

cause of both good works and rewards is Godôs grace. 

[28] The last verse of this chapter is one of the 

more perplexing sayings of Jesus Christ during His earthly 

ministry. It is important that we study it carefully. Liberal 

theologians banter that our Lord was evidently wrong 

concerning the imminence of His return. However, Jesus 

stressed the veracity of what He was about to say: ñVerily 

(amǛn [281], truly) I say unto you.ò 

This phrase or a close equivalent is recorded thirty 

times in Matthew alone; thirteen times in Mark; seven times 

in Luke; and twenty-five times in John. 

ñThere be some standing (hestǛk·tǾn, the perfect 

active participle of h²stǛmi [2476], to stand) here (hǾde 

[5602], in this place), which shall not (ou [3756], the 

absolute ñnotò) taste of death, till they see the Son of man 

coming (erchómenon, the present middle participle of 

érchomai [2064], to come) in his kingdom.ò 

Evidentially, Jesus was speaking about physical 

death. The present tense of ñcomingò points to the whole 

process of the arrival of His kingdom more so than to any 

particular event in it. The transfiguration that immediately 

follows was part of the fulfillment of this prophecy. It 

accords with ñsome [not all]éshall not taste of death,ò 

specifically, Peter, James, and John. The transfiguration 

itself was a temporary reversal of the k®nǾsis (ek®nǾsen 

[2758], ñHe emptied [Himself]ò; Phil. 2:6, 7; a.t.), an 

exaltation of the Son of man in which His radiant deity, 

veiled by his humanity, was unveiled. Similarly, Moses and 

Elijah appeared ñin gloryò (Luke 9:31) for this magnificent, 

unparalleled event. Later, at His trial, Jesus told the high 

priest that he too would ñsee the Son of man sitting on the 

right hand of power, and coming in the clouds of heavenò 

(Mark 14:62), a prophecy perhaps of the destruction of 

Jerusalem in 70 A.D. 

In John 14:16, Jesus said the Father would give His 

disciples another comforter. Yet in verse 18 He 

immediately qualified this event with, ñI will not leave you 

comfortless: I will come to you.ò He intended, no doubt, to 

have them understand Pentecost as one element of His 

coming in the Person of the Holy Spirit to be ñwith [them] 

always, even unto the end of the worldò (Matt. 28:20). 

When Stephen was being stoned, Luke records that 

he saw ñthe heavens opened, and the Son of man standing 

on the right hand of Godò (Acts 7:56), willing and ready to 

ñreceive [his] spiritò (v. 59). The entire book of Revelation 

is a sequence of comings as well. For example, the 

ascended Lord warned the church at Pergamum, ñRepent; 

or else I will come unto thee quickly, and will fight against 

them with the sword of my mouthò (Rev. 2:16). 

All these events are part of that ongoing 

intervention of ñthe Coming Oneò in our history. None of 

these events precludes a rapture or a Second Coming in 

final judgment. But the kingdom of God and of Christ is an 

eternal coming in mercy and judgment (Rev. 1:4; 15:4; 

17:14; 19:16). 

 

Dr. Spiros Zodhiates (1922-2009) served as 

president of AMG International in Chattanooga, Tennessee 

for over 40 years, was the founding editor of Pulpit Helps 

Magazine, and authored dozens of exegetical books. 

__________________________________________________________________________________________ 

Living out the Living Word ðby Justin Lonas 

 
Living out Righteousness as Wives, Husbands, and Christian Brothers 

1 Peter 3:1-12 
 
Part seven in an expositional series on 1 Peter. 

  

As we have explored Peterôs epistle and its 

implications for us as believers today, weôve seen 

repeatedly that he follows an expositional pattern, 

explaining truth (whether from the Old Testament or his 

ñNew Testamentò experience of Christ) and giving 

instruction that flows from it.  

 Last month, we saw the command to live in 

submission to earthly laws and governing authorities for the 

sake of Christôs witness as the outflow of the truth that we 

are a ñchosen race, a royal priesthood, a holy nation, a 
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people for Godôs own possessionò (1 Pet. 2:9) whose true 

allegiance is beyond this world. Peter showed that our 

example was Christ, who, in suffering unjustly, showed His 

righteousness. In this section, he continues with that 

exhortation, bringing it into the life of the home. 

 He begins by addressing wives: ñIn the same way, 

you wives, be submissive to your own husbands so that even 

if any of them are disobedient to the Word, they may be won 

without a word by the behavior of their wives, as they 

observe your chaste and respectful behaviorò (3:1-2). 

Scripture passages describing the roles of husbands and 

wives are, obviously, not unique to Peter. Perhaps the best 

known is from Paul in Ephesians 5:22-33 (echoed in 

Colossians 3:18-19), but whereas Paul devotes most of his 

attention in those passages to the husbandôs duty, Peter 

expounds on the powerful responsibility of a believing wife.  

 In this he reflects another passage from Paul, 1 

Corinthians 7:12-14, showing that a faithful spouse can be 

used greatly of God to effect sanctification of her husband. 

Paulôs letter connotes that a believing spouse can preach the 

Gospel to an unbelieving spouse in order that he or she may 

be brought to salvation; Peter seems rather to give an 

indication that the husband ñdisobedient to the Wordò is not 

an unbeliever but a straying believer. In context, Peter 

draws this from the example of Christôs silence and 

obedience in His suffering (2:21-25) to encourage patient 

suffering (whether emotionally or physically) so that others 

may see the truth. 

 To speculate, the different viewpoints of the same 

truth taken by Peter and Paul may stem from their 

individual experiencesðPaul was very intentionally a 

lifelong bachelor, but Peter, we know from Mark 1:30-31 

(and parallel accounts) and 1 Corinthians 9:5, was married. 

Certainly Peterôs description of ñbeing won without a wordò 

back to obedience by the behavior of a wife certainly 

accords with the experience of a godly marriage, and he 

may well have been thinking of times when his own wife 

had drawn him back to the Lordôs will. Any husband of a 

godly wife can readily corroborate Peterôs account; I can 

personally attest to numerous occasions when my wifeôs 

love and obedience has steered me, both away from sin and 

toward greater obedience to Godôs Word. It is part of the 

beautiful design of marriage that a husband, by leading and 

teaching, and a wife, by respectful submission and 

godliness, may guide one another into fuller obedience and 

service to the Lord. 

 Peter continues, ñYour adornment must not be 

merely externalðbraiding the hair, and wearing gold 

jewelry, or putting on dresses; but let it be the hidden 

person of the heart, with the imperishable quality of a 

gentle and quiet spirit, which is precious in the sight of 

God. For in this in former times the holy women also, who 

hoped in God, used to adorn themselves, being submissive 

to their own husbands; just as Sarah obeyed Abraham, 

calling him lord, and you have become her children if you 

do what is right without being frightened by any fearò (3:3-

6). This clearly follows his injunction to wives to be 

submissive, adding further detail to the command by 

describing a true, inner beauty that is honoring to God.  

 The reference to the ñholy womenò of ñformer 

timesò and to Sarah seems to come from his general 

observation from the Old Testament rather than any specific 

instance, though Sarah does call Abraham ñlordò in Genesis 

18:12 upon the news that she was to bear a son in her old 

age. It seems as if his message is that the wife who follows 

her husband as he follows God can face life unafraid, firmly 

rooted in the protection of her husband and the Lord. By 

obeying Him in this area, she can fearlessly live out her 

faith in whatever circumstances she finds herself, even the 

ruthless persecution of Peterôs time. 

 Peter then turns his attention to husbands, urging 

them, ñIn the same way, live with your wives in an 

understanding way, as with someone weaker, since she is a 

woman; and show her honor as a fellow heir of the grace of 

life, so that your prayers will not be hinderedò (3:7). In 

todayôs climate of ñpolitically correctò theology, our 

attention is often drawn to the reference to a woman being 

ñweakerò and needing protection as an instance of a 

patriarchal bent to Scripture, etc.  

 To interpret this passage (or any biblical passage on 

marriage) in that light is to completely miss the point, 

however. Peter calls husbands not to subjugate or rule 

harshly over their wives but to a high road of living with the 

utmost of grace toward them. This is much in the vein of 

Paulôs command for husbands to love their wives ñjust as 

Christ also loved the Church and gave Himself up for her, 

so that He might sanctify her, having cleansed her by the 

washing of water with the wordò (Eph. 5:25-26). Husbands 

are entrusted with the spiritual well-being of our wives, our 

fellow heirs of Godôs grace.  

 Failure to live up to this responsibility comes with 

the consequence of a husbandôs prayers being ñhinderedò. 

Given that God hears us ñif we ask anything according to 

His willò and ñin whatever we askò (1 John 5:14, 15; etc.), 

that anything can disrupt our prayers is certainly something 

to note. There are a few other places in Scripture that allude 

to behaviors and attitudes that hinder prayer. For example, 

Proverbs 28:9 says that the prayer of one who ignores 

Godôs law is an ñabominationò, and James 4:3 describes the 

ineffectiveness of prayer from selfish motives. In the same 

way, discord within the family distorts Godôs design and 

hampers our relationship with Him. 

 Finally, Peter closes this section with a general 

command to all believers in regard to holy living. ñTo sum 

up, all of you be harmonious, sympathetic, brotherly, 

kindhearted, and humble in spirit; not returning evil for evil 

or insult for insult, but giving a blessing instead; for you 

were called for the very purpose that you might inherit a 

blessingò (3:8-9). This reads like a laundry list of good 

character qualities, but it is no less than a restatement of 
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many of the attributes Jesus extols in the Sermon on the 

Mount (Matt. 5-7).  

 The theme of each of these traits, indeed of the 

whole of Peterôs commands in this passage, is humility. The 

submission of wives to husbands, the tender care of 

husbands for wives, the brotherhood of believers, and the 

deference to law and earthly authority (in chapter 2) all 

depend upon the yielding of ñrightsò and placing others 

higher than oneself. We are, as he sums up, to give blessing 

in exchange for any ill-treatment we may receive so that the 

character and glory of Christ is shown forth. He reminds us 

that we were called to receive a blessing (presumably 

eternal life in Christ, as we will see), and to let that be our 

motivation to righteousness toward our families, other 

believers, and the world. 

 Peter establishes his command by quoting from 

Psalm 34:12-16, ñFor, óThe one who desires life, to love 

and see good days, must keep his tongue from evil and his 

lips from speaking deceit. He must turn away from evil and 

do good; he must seek peace and pursue it. For the eyes of 

the Lord are toward the righteous, and his ears attend to 

their prayer, but the face of the Lord is against those who 

do evilôò (3:10-12). This passage from a Psalm of praise 

from David repeats the refrain of many Old Testament 

passages, that the Lord blesses the righteous with long life 

and provision and punishes the wicked. Peter appears to tie 

this to the ñblessingò believers inherit of eternal life, and 

exhorts his readers to live righteously before the ñeyes of 

the Lord.ò 

 The call to be holy as God is holy knows no 

boundaries. Peter has called us to live rightly for Godôs 

sake, by reason of the Word we have inherited, for the 

benefit of the watching world, and for each other within the 

body. Clearly, the believer has the responsibility of fleshing 

out the righteousness of Christ given to us through daily 

righteous behavior toward all men. 

 

Justin Lonas is editor of Disciple Magazine. 

__________________________________________________________________________________________ 

Points to Ponderðby David L. Olford 
 

Liar, Liar, Liar   

 
Texts: ñIf we sayéwe lie and do not practice the truthò (1 

John 1:6). ñHe who sayséis a liar, and the truth is not in 

himò (1 John 2:4). ñIf someone sayséhe is a liarò (1 John 

4:20). 

 

Thought:  In this hard-hitting and straightforward Epistle, 

the Apostle John is confronting error and lies that 

misrepresent the true nature of the Christian life.  

After he presents himself as an authoritative 

witness to the ñWord of life,ò (Jesus Christ Himself and 

eternal life in Him), he lets his readers know of his desire 

and purpose in writing. He wants his readers to share true 

ñfellowshipò with the Apostle himself (and those with him), 

and this is a fellowship that is with the Father and His Son 

Jesus Christ. So, positively, John is presenting truths that 

will lead his readers into true fellowship with the Lord. 

Letôs call this fellowship ñwalking in the light,ò which is 

one of the phrases that John uses.  

At the same time while John is describing how to 

walk in the light, he is confronting falsehoods that represent 

ñdarknessò rather than ñlightò. He begins his message or 

instruction by declaring that ñGod is light and in Him is no 

darkness at allò (1:5). Certainly within this word ñlightò is 

the idea that God is completely true, truth-full, righteous, 

and pure. Thus, John is countering falsehood and lies that 

would lead his readers away from a ñwalkò that should be 

characterized by truth, righteousness, obedience and love. 

 

You Canôt Walk in Darkness and Say You Have 

Fellowship with a God Who Is Light (1:6) 

The believer is to ñwalk in the light.ò He is not to 

walk in darkness, for in so doing he is not practicing ñthe 

truthò (1:6). John makes it clear later that the true Christian 

will practice righteousness and will not practice sin. But 

here Johnôs emphasis is on being honest about sin, being 

willing to confess sin, and recognizing Godôs provision of 

an Advocate if you do sin. 

Johnôs desire is that his readers would ñnot sinò 

(2:1), but the way of forgiveness and cleansing is presented 

when a believer does sin. Indeed, it is in an aspect of 

ñwalking in the lightò that a believer will be honest about 

sin, will confess it, and experience the cleansing and 

renewed fellowship that comes through the blood, the 

propitiation, the advocacy of Jesus Christ. So to say that 

you have fellowship with God and at the same time ñwalk 

in darknessò and refuse to deal with sinðis not to practice 

the truth. In short, it is to speak and live a lie. Along the 

way, we deceive ourselves and call God a liar as well (1:8, 

10). 

 

You Canôt Say You Know the Lord and Disobey His 

Commandments (2:4) 

The Apostle John does not leave a lot of room for 

gray in his Epistle. To claim that you really know the Lord 

and to not be committed to obeying His Word just does not 

make sense. Indeed, it is a lie. If you say that you abide in 

the Lord, then you ought to ñwalk just as He walkedò (2:6). 

John spells this out throughout this Epistle, but it is 

interesting to note that he emphasizes loving your brother 
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(2:7-11), and believing on the ñName oféJesus Christò as 

aspects of obedience (3:23).  

Indeed, if you do not believe in the Son of God, you 

make God (the Father) a liar. So, walking in the truth means 

to believe the truth and obey the truth. And those who teach 

otherwise are teaching falsehood. Besides teaching a 

straightforward truth here, John may be exposing false 

prophets or teachers who claimed to know God, but they 

denied basic doctrines concerning Godôs Son, and they 

were not obeying His teachings. 

  

You Canôt Say You Love God and Hate Your Brother 

(4:20) 

The Apostle has already called his readers to a deep 

Christ-like quality of love (2:8-11, 4:7-19). Loving your 

brother is part of walking in the light (2:8-11). Indeed, to 

hate your brother is to be in darkness and to walk in 

darkness. Here the Apostle states the situation as simply 

and practically as possible. It is simply a lie to say that you 

love God and to hate your brother. He asks the rhetorical 

question, ñfor he who does not love his brother whom he 

has seen, how can he love God whom he has not seen?ò 

Having exposed the lie, John then simply states Godôs 

command, ñhe who loves God must love his brother alsoò 

(4:21). Let us hear Johnôs instructive and inspiring words, 

ñIn this is love, not that we loved God, but that He loved us 

and sent His Son to be the propitiation for our sins. 

Beloved, if God so loved us, we also ought to love one 

anotherò (4:10-11). How true! 

 

Thrust: Let the Apostle Johnôs straightforward challenge 

be a warning to us. We must speak the truth and practice the 

truth. Then we will experience more fully the kind of 

fellowship with the Lord and with other believers that God 

intends for us.     

 

David L. Olford teaches expository preaching at Union 

Universityôs Stephen Olford Center in Memphis, 

Tennessee. 

__________________________________________________________________________________________ 

The Story Behind the Songðby Lindsay Terry 
 

A Mountain Girlôs Triumph 

Song: ñHe Has Made Me Gladò 
 

ñThis is the day which the Lord hath made; we will 

rejoice and be glad in itò (Ps. 118:24). 

In her childhood in the late 1920s, Leona Bruce and 

her family were ñland poorò people who lived, much like 

the pioneers, with no plumbing or electricity in the 

Appalachian mountain region. They grew their own food, 

which, in the harsh climate and rocky soil of the mountains, 

came at a cost of hard labor. 

 When I met Leona in 2001, she told me her story.  

ñI worked long hours, along with my brothers and 

sisters and our parents, just to survive. At age 13, I was one 

of eleven children. To make matters worse, my father was a 

strict disciplinarian who would severely discipline us for 

the smallest matter that caused him displeasure. As a small, 

sensitive child, I developed a spirit of fear that shaped my 

life. Our father, who never hugged us or displayed any 

affection toward us, once saw me sucking my thumb and 

threatened to cut it off with a razor. It frightened me almost 

beyond words. 

ñWe often lacked proper clothes for those cruel 

winters in the mountains. My mother, a godly woman, was 

our only source of encouragement. Since my sister and I 

were older, to help her we would care for the babies who 

were coming one after the other. We loved that part of our 

work. 

ñAfter graduating from high school, in order to 

make a living, I made my way to the factories of Detroit, 

Mich. I spent three years in defense plants and from there 

went on to college to train to be a beautician. 

ñI moved to California and, after a short 

engagement, married Robert Von Brethorst, with whom I 

had two children, a son and a daughter. Robert left us when 

the oldest was not yet three years of age. His only financial 

contribution to our survival was some rent money. I was 

once again thrown into a state of fear and depression, not 

knowing how I would be able to care for my children. 

ñMy son became very ill, and during the sickness I 

bargained with God by saying, óGod, if you will heal my 

child, Iôll give you the rest of my life.ô The Lord healed my 

son, and I was delivered from the spirit of fear. Not long 

after that, I was called into a ministry of prayer, which I still 

participate in to this day.  

ñAfter my children were grown, I began to write 

songs and poems and spend a great deal of time in prayer 

and fasting. One day, after reading 2 Chronicles 5:11-14, 

where the glory of the Lord came down into the midst of 

the children of Israel during the dedication of the temple, I 

prayed, óLord, if you would do that for a people who were 

still under the Old Testament law, what would happen if we 

had the Holy Spirit in our lives today?ô Then I prayed from 

Scripture, óLord, I will enter your gates with thanksgiving 

in my heart and go into your courts with praise.ôò 

Leona went on until she had finished a song based 

on Psalm 100 and Psalm 118:24. She continued, ñShortly 

afterward, I sang the song to our Sunday school class at 



Page 12 

Disciple Magazine, Vol. 2, # 12, 6/28 /2010ñPrinter-Friendly Version 

 

Bethany Chapel, where I was attending. As I did so, I felt 

that the whole of me was being lifted. My song has now 

gone around the world, and my provision has been far 

beyond anything I ever expected or dreamed.ò 

Leona never learned to play any kind of musical 

instrument. She told me that Doug Hamblin, an organist at 

the church, wrote out the music for her so that she might 

present it to a publisher. Maranatha Music published her 

song and has seen it used in an exceptional manner, 

blessing the hearts of millions of Christians. The royalties 

Maranatha has sent to Leona have provided for much of her 

living expenses during the past 30 years, even though ñHe 

Has Made Me Gladò is her only published song. 

Reflection: In 2 Chronicles 5, when the children of Israel 

lifted their voices to praise and thank the Lord, then and 

only then did He manifest His glory in their presence. 

 

© 2008 by Lindsay Terry. Used by permission. 

 

Lindsay Terry has been a song historian for more than 40 

years, and has written widely on the background of great 

hymns and worship songs including the books I Could Sing 

of Your Love Forever (2008), from which this piece is 

excerpted, and The Sacrifice of Praise (2002).

__________________________________________________________________________________________ 

Church Buildersðby Bernard R. DeRemer 

 

Irish Saint and Scholar: William Kelly  
 

William Kelly (1821-1906), a Plymouth Brethren 

author, editor, and Bible teacher, was educated at 

Downpatrick and Trinity College, Dublin, where he earned 

the highest honors in classics. At age 24, he met John N. 

Darby, a leader in the Plymouth Brethren movement. He 

became his chief lieutenant and later edited his collected 

works. With Darby, he was one of the leading proponents 

of what is today known as dispensational theology. 

 After leaving the university, Kelly became a tutor 

in Sark. There he came to the assurance of salvation 

through the witness of a friend. Next, he located in the 

Bailiwick of Guernsey, where he devoted himself full-time 

to Christian work. He married Elizabeth Montgomrey and 

they had two daughters before her young death in 1850. 

Later he married Elizabeth Gipps; they had a son and four 

daughters together. 

 Kelly was active in preaching and teaching the 

Bible throughout the area. He contributed papers to the 

Bible Treasury and later became its editor. One 

contemporary referred to it as ñthe only religious magazine 

any longer worth taking.ò 

 Kellyôs occasional excursions to London for 

lecturing and preaching brought good attendance and ñdeep 

impressions on many hearers.ò He settled at Blackheath, 

near London in 1871. There his ñremarkable gifts of 

exposition found ample scope.ò Prophecy was a burning 

question in religious circles (as much in that day as this), 

and Kelly was ñconsidered one of its ablest exponents.ò 

Many of his messages were taken down in shorthand by his 

wife for later editing and publication, to meet the wide 

demand. 

 The first principal of the University College of 

Wales, Lewis Edwards, was ñindebted to Kelly for his 

conversion to a premillennial understanding of prophecy.ò 

Many others also benefitted greatly from his ministry. His 

publications were ñthe fruit of sound scholarship and of 

prolonged and devout study.ò An American minister once 

testified that Kelly edified many ñby his great Scriptural 

expositions.ò 

 Kelly was ña book lover, through and through, not 

simply a collector but one who read extensively and deeply. 

It showed in his ministry.ò Once a young unknown hopeful 

scribe with an urge to write but lacking ñalmost everything 

elseò came for help. Kelly ñfrom the treasures of his well 

stored mind gave sound advice and wise hints as to writing 

for publication.ò 

  Kelly, who steadfastly opposed all forms of higher 

biblical criticism so prevalent in his day, donated his library 

of over 15,000 volumes to the town of Middlesborough in 

England. The titles of his own published works fill four 

pages of the British Museumôs catalog. They include: The 

Book of Revelation (which Kelly translated from the 

Greek); Lectures on the Second Coming and Kingdom of 

Jesus Christ; Lectures on the New Testament Doctrine of 

the Holy Spirit; Lectures on the Earlier Historical Books of 

the Old Testament; Elements of Prophecy; In the Beginning 

and the Adamic Earth; The Gospel of John Expounded; 

Godôs Inspiration of the Scriptures; On the Gospel of 

Matthew; Isaiah Expounded; and many more. 

 Shortly before his homegoing in 1906, he testified, 

ñThere are three things real: the cross, the enmity of the 

world, and the love of God.ò He deplored ñthe flimsiness of 

faith today compared with a former robustness of Christian 

character [and] the increasing worldliness of believersé.ò 

 Kelly ñsought to forward growth in grace and 

divine knowledge to prepare both sincere milk and solid 

food for Christian growth ótill we all come in the unity of 

faith and the knowledge of the Son of God unto a perfect 

man, unto the measure of the stature and the fullness of 
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Christ.ô He pressed for the cultivation of truth in the inward 

parts [for the glory of Christ].ò 

 Though criticized by some (including Spurgeon) 

for devoting his expansive talents too narrowly to the 

propagation of dispensationalism over the spreading of the 

Gospel, he was remembered as a man who loved the Lord 

and served His Christ by friends and critics alike. Kelly was 

indeed ñone of Christôs special gifts to the church.ò 

 

Bernard R. DeRemer chronicled the lives of dozens of 

heroes of the faith in more than a decade of writing for 

Pulpit Helps Magazine. He continues to serve in this 

capacity as a volunteer contributor to Disciple. He lives in 

West Liberty, Ohio 

  

References: This article is based on information from the 

Moody Bible Institute Library, and Wikipedia, ñWilliam 

Kelly.ò 

__________________________________________________________________________________________ 

Counselorôs Cornerðby James Rudy Gray 

 
The Empty Nest 
 

The so-called ñempty nestò years are becoming 

increasingly rare in our culture. Since our divorce rate has 

hovered around 50% for several years now, we are seeing 

more and more broken and disenfranchised family 

structures. The result is that the empty nest years are so 

cluttered with emotional debris that we can hardly call them 

ñemptyò. 

      However, the empty nest yearsðthe time in a 

coupleôs life when their children leave home and start their 

own familiesðrepresent an important season of married 

life. My wife and I are in that season now. It is a different 

time but not a bad time for us. For too many marriages, 

regrettably, it is a sad time because the marriage becomes 

stale, bitter, apathetic, broken, or destructive.      

      We have three daughters who are all are now 

married. We sent them all to a Christian university where 

they graduated. Then we paid for three weddings. Have I 

mentioned how expensive all of this is? Today, we are not 

rich, but we owe nothing except for our mortgage.  We have 

been blessed. Psalm 127:3-5 says, ñBehold, children are a 

gift of the Lord, the fruit of the womb is a reward. Like 

arrows in the hand of a warrior, so are the children of 

oneôs youth.  How blessed is the man whose quiver is full of 

them.ò 

      Our quiver was full with three. Daughters would 

not have been regarded as valuable as sons in the earlier 

years of civilization. In our case, we were more blessed 

because we had daughters. My wife was somewhat 

concerned that I might do great bodily harm to boys if we 

had been given sons! As it is, she thinks our girls have me 

wrapped around their fingers. That is a notion I reject to this 

very day, unless one of them needs somethingðneeds 

anything, for that matter! 

      We are like many of you who are reading these 

wordsðour days of active parenting are over. About the 

time kids are in college, parents lose most of their control. 

We do still have influence, however. That influence is only 

as good as the relationship that has been established with 

our children during their years of growing up under our 

tutelage. The influence we have earned from faithful and 

consistent living can be extremely helpful and powerful to 

our grown children. 

      Empty nesters are in a special stage of marriage. It 

is unlike previous stages but it can be just as exciting. It is a 

time to reconnect, dream again, plan, explore, and do those 

things that can help a couple enjoy and enrich their 

marriage. It is an opportunity given by God. 

     My wife is a high school math teacher, and I am a 

pastor, counselor, and writer. We live busy lives but we also 

know we have been blessed. It is our desire to be Godôs tool 

in blessing someone else as we finish our race. 

      The empty nest years can be filled with challenges, 

health problems, etc., but this season of life is also filled 

with God-given privileges and blessings that couples could 

not have realized at a different stage in life. 

       If 50 is the new 40, then the empty nest years are 

the time for a second, more seasoned marriage stage. God 

can empower us to enjoy greater intimacy, deeper love, and 

stronger friendship during this time of life. It is a different 

time but it is a good time. 

      May all of you who are entering or are in the empty 

nest years be encouraged by the faithfulness of God and the 

greatness of His Word. You may still be able to see and 

communicate with your children. You may have new 

opportunities for ministry, hobbies, and adventure. Life is 

full of surprises but it is also a precious gift from God given 

to us to glorify His name and enjoy His benefits.   

      The empty nest time of life for a couple is not the 

end of life, but a wonderful stage in life. Live it with love 

for God, for each other, and for His people.   

 

James Rudy Gray is certified as a professional counselor by 

the National Board for Certified Counselors, and is a 

member of the American Association of Christian 

Counselors. He serves as the pastor of Utica Baptist Church 

in Seneca, S.C. 
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__________________________________________________________________________________________ 

Book Reviewsð6/28/10 
 

Holy, Holy, Holy: Proclaiming the Perfections of 

God, Various Authors, 2010, Reformation Trust 

Publishing, Lake Mary, Fla., ISBN 9781567692051, 

149 pages, $18.00, hardcover. 
 

 Books that flow out of content originally prepared 

and produced for oral delivery can easily develop into 

loosely-organized jumbles that mean little to those 

unfamiliar with the material. While each of the chapters in 

Holy, Holy, Holy represents one of the plenary sessions of 

the 2009 Ligonier Ministries National Conference, the 

bookôs message is as vivid and expressive as the speakersô 

original work (speaking as one who attended this particular 

conference).  

 The reason this book stands on its own so well is 

the depth and importance of its subject matter. Scripture 

indicates that all creation exists to glorify God, so there can 

never be too much said about God and His absolute 

holiness. In this task, each of the contributing authors gives 

eloquent and challenging expression to a different facet of 

the Lordôs defining attribute. 

 R.C. Sproul opens and closes the book with 

chapters on Godôs complete ñothernessò (i.e. His holiness 

expressed in His absolute uniqueness) and Godôs justice 

and wrath. Sinclair B. Ferguson writes on the holiness of 

the Father in the context of the inter-Trinitarian 

relationship, Steven J. Lawson discusses Godôs holiness 

expressed in the person of Christ, and Alistair Begg 

explores the holiness of the Spirit. Thabiti Anyabwile 

examines the depth of our sin in the face of a Holy God. 

D.A. Carson ties the Churchôs high calling to be a ñholy 

nationò to Godôs absolute perfection. W. Robert Godfrey 

shows how Godôs holiness made Christôs sacrifice on the 

cross absolutely necessary and absolutely merciful, and 

Derek W.H. Thomas delves into what this means for our 

sanctification. Finally, R.C. Sproul, Jr. fleshes out what it 

looks like to worship a holy God in the life of the family. 

 Holy, Holy, Holy serves as an excellent reminder of 

things that should always be in the forefront of our minds 

and lives as Christians. It functions well as a teaching tool 

(or a refresher course) and could also be used as a deep-

thinking devotional to stir the reader to contemplate (and 

then act on) just who this God is that has created and called 

us. 

 

Justin Lonas 

 

Target: All  

Type: Theology 

Take: Highly Recommended 

  

Transformational Church: Creating a New 

Scorecard for Congregations, Ed Stetzer and Thom S. 

Rainer, 2010, B&H Publishing, Nashville, ISBN 

9781433669309, 239 pages, $22.99, hardcover. 
 

 Ed Stetzer and Thom Rainer have well-deserved 

reputations as ñgurusò of church organization. They have 

both written prolifically on a variety of church-related 

topics, and have contributed an impressive body of research 

over the years to help churches understand what makes 

ministry tick. 

 Unlike many in their field, their approach has 

always been grounded in the authority of Scripture (rather 

than the latest and greatest cultural trends) and fully 

cognizant of the fact that God is the author of all spiritual 

growth within churches regardless of their particular 

ministry methodology. 

 Transformational Church, the latest from LifeWay 

Research President Stetzer and LifeWay Christian 

Resources President Rainer, proposes that the Church is 

fundamentally about radical changeðdeath to life, rebellion 

against God to kingdom service, etc.ðand that too many 

churches are mired in the status quo of apathy or inward-

focused activity that does not contribute meaningfully to 

Christôs mission. 

 Through case studies of churches around the U.S. 

(some large, some small, of different denominations, but all 

following after God), the authors develop what they call the 

ñnew scorecardò for measuring the effectiveness of 

ministry; this is in addition to (not necessarily in contrast 

with) the ñold scorecardò of attendance, giving, and 

programs/facilities. They build a theory of the 

ñtransformational loopò of church development, which is 

comprised of three categories: discern, embrace, and 

engage. They break down the categories into seven key 

elements that active churches should evince: a missionary 

mentality, vibrant leadership, relational intentionality, 

prayerful dependence, worship (actively embracing Christ), 

community (connecting people with people), and mission 

(showing Jesus through word and deed).  Each of the 

elements is fleshed out in detail through a chapter of the 

book. 

 Stetzer and Rainer try to avoid a ñdo this, get thatò 

systematic approach to church ministry, attempting rather to 

show churches in action demonstrating the principals they 

describe ministry. It is impossible for them to completely 

escape the style that lends itself to their subject matter 

(measuring performance), but they leave the reader with an 

encouragement to evaluate churches from a biblical 
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perspective of kingdom mission, not simply from a 

traditional measure of success.  

 

 

 

 

Justin Lonas 

 

Target: Pastors/Church leaders 

Type: Church growth/organization 

Take: Recommended

__________________________________________________________________________________________ 

News Update 
 

Christians Arrested for Outreach to Muslims in 

Michigan 
ASSIST News Service reports that three Christians 

were arrested on June 18 at the Arab International Festival 

in Dearborn, Mich., as they shared their faith with Muslims. 

The three were arrested by police as they engaged in 

intense, but respectful dialog in which they proclaimed their 

faith in Christ.  

ñI never thought I would see this in America,ò says 

Steven Atkins, a resident of Toronto, Canada, who was 

visiting the festival and observed the incident. The three 

arrested include Dr. Nabeel Qureshi, David Woods, and 

Paul Rezkalla. Dr. Quereshi is co-director of Acts 17 

Apologetics Ministries.  

ñWhen Dr. Quereshi was arrested I heard people 

clapping and applauding, and some said óAllahu Akbar,ôò 

Atkins said. There was a crowd of 15-20 people watching 

the exchange and subsequent arrest. This year, the city of 

Dearborn banned the distribution of Christian literature near 

the festival.  

Religion Today Summaries 

 

Four Gulf Coast Governors Call Sunday a Day of 

Prayer 
Baptist Press reports that four Gulf Coast governors 

called on residents to set aside June 27 as a Day of Prayer to 

pray for a solution to the oil spill and for citizens impacted 

by the disaster.  

Alabamaôs Bob Riley, Louisianaôs Bobby Jindal, 

Mississippiôs Haley Barbour and Texasô Rick Perry all 

issued proclamations calling on prayer for the spill, which 

entered its 69th day Sunday.  

ñThroughout our history, Alabamians have humbly 

turned to God to ask for His blessings and to hold us steady 

during times of struggle. This is certainly one of those 

times,ò Riley said in a statement. Perryôs proclamation says 

it ñseems right and fitting that the people of Texas should 

join with their fellow Gulf Coast residentsò and others 

across the country and around the world ñto thank God, 

seek his wisdom for ourselves and our leaders, and ask him 

for his merciful intervention and healing in this time of 

crisis.ò 

Religion Today Summaries 

 

Tax the Church? In Spain, It Saves the 

Government Billions 
As liberal groups continue to push governments to 

tax Christian churches, data recently published by the 

Spanish Episcopal Conference (CEE) found that the 

Catholic Church actually saves the Spanish government 

billions of dollars per year in social service expenditures. 

The Catholic Church receives approximately 252.7 

million Euros per year ($311.8 million) from voluntary 

taxpayer contributions, coming from only 7.2 million 

taxpayers who check a box indicating that they wish 0.7% 

of their tax to go to the Catholic Church, rather than to a 

government fund. The rest of its income is through private 

donations.  

However, the Catholic bishops contend that 

taxpayers realize a massive return for their investment, 

resulting in billions of Euros in savings from social 

programs and other services that would have cost much 

more if they had been left to the private sector.  

The ñimmense labor of assistanceò by the Catholic 

Church in Spain involves 20,000 priests, more than 70,000 

pastoral assistants and more than 60,000 volunteers, 

according to Gimenez Barriocanal.    

The Church spends approximately 2.8 billion Euros 

per year on assistance programs, including 68 womenôs 

shelters to aid victims of spousal abuse and ex-prostitutes, 

and 870,000 poor who are clothed and fed by Catholics. In 

total, 2.8 million people receive such benefits from the 

Catholic Church.  

In addition, the Catholic Church in Spain provides 

educational services to almost 1.4 million students, saving 

the government more than 4.1 billion Euros annually.  

LifeSiteNews 

 

Militants Order Lebanese Christians to Leave 
Worthy News reports that at least one person was 

killed when a bomb exploded in a predominantly Christian 

town in Lebanon. The blast followed the distribution of 

leaflets demanding that Christians leave the city of Sidon.  

The leaflets, which included Islamic slogans, 

warned Christians to ñspare their lives by evacuating the 

area within one weekò or ñbear the consequences.ò 

Lebanese officials detained two suspects accused of 

distributing the threats. They have stepped up their efforts 
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following the bomb detonation on June 19, which killed one 

person and injured two others.  

Internal Security Forces southern commander Brig. 

Gen. Munzir Ayoubi, who met with Maronite Catholic 

church leaders, made clear his troops would not allow 

Islamic militants to destroy what he called ñan example of 

Islamic-Christian coexistence.ò 

Religion Today Summaries 

 

Not Preaching about Giving Costs Churches, 

Report Finds 
A new report shows that pastors who donôt preach 

about giving and generosity are likely losing tithes and 

donations, according to Christian Today.  

The report, ñWhy Christians Giveò, was compiled 

by McConkey Johnston International UK and based on the 

responses of 2,000 Evangelical Alliance members surveyed 

last autumn. The report found that most churches do not 

actively teach on tithing, though about one-fifth teach on 

stewardship.  

ñMost Christian leaders seem to believe that they 

are called to ódo missionô but do not consider that raising 

the money for this work is part of their remit,ò said the 

reportôs author, Redina Kolaneci. ñThey tend to sweep 

money issues under the carpet and fail to preach inspiring 

sermons on the subject of generosity.ò 

Religion Today Summaries 

 

Bible Translators Hope for Every Language by 

2025 
Progress continues in Wycliffeôs Bible Translatorsô 

efforts to translate at least part of the Bible in every one of 

the worldôs 6,909 spoken languages in the next 15 years, 

the Denver Post reports.  

ñWeôre in the greatest period of acceleration in 20 

centuries of Bible translation,ò said Paul Edwards, who 

heads up Wycliffe Bible Translatorsô $1 billion Last 

Languages Campaign. He said portable computers and 

satellites have helped speed up the process by about 125 

years. 

ñWycliffe missionaries donôt evangelize, teach 

theology, hold Bible study or start churches. They give 

(preliterate people) a written language,ò Edwards said. 

ñThey teach them to read and write in their mother tongue.ò 

About 2,200 languages still have no written Bible.  

Religion Today Summaries 

 

 

__________________________________________________________________________________________ 

Sermon Helpsðfrom www.sermonhall.com 

 
Sermon Outlines 
The Heart of a Real Man 
2 Chronicles 16:1-9  

 

Intro.: In the early 1990s Capt. Scott OôGrady was shot 

down over Bosnia, and for six days eluded capture by 

drinking water from his moistened socks and eating bugs. 

He said, ñMy faith in God kept me focused.ò  

Character is what you would do if you were 

guaranteed never to be caught. King Asa had it, and then 

lost it. A husbandôs character in marriage must be that of a 

real man:  

I. A Refusal to Panic (vv. 1-2) 

II. A Resistance to Compromise (vv. 3-6) 

III. A Receptivity to Counsel (vv. 7-10).  

Conc.: The Lordôs counselor, Hanani, gave all men 

universal advice, which has application to our homes as 

never before.  

Character flaws crack the dams of our homes. 

Donôt compromise; listen to counsel; and never panic. Asa 

ruled successfully for years, yet ended his life in 

humiliation and spiritual lethargy. His family suffered, and 

the pattern of faithlessness plagued his country for more 

than a hundred years. 

David Alan Sylvester 

 

This is Your Mission 

2 Timothy 4:1-5 

 

Intro.: Each episode of the TV series Mission: Impossible  

began with the line ñThis is your mission, should you 

choose to accept it.ò Many people consider the Gospel 

ministry an impossible mission, and it is. When discussing 

the possibilities of salvation for rich men, Jesus told His 

disciples, ñWith men this is impossible, but with God all 

things are possibleò (Matt. 19:26). 

In 2 Timothy 4:1-5, Apostle Paul is telling 

Timothy, his son in the ministry: ñThis is your mission, 

with its obligations, objectives, and obstacles.ò 

I. Your Mission and Its Obligations (v.1)  

A. Romans 14:10. 

B. We are accountable to God. 

II. Your Mission and Its Objectives (vv. 2, 5) 

III. Your Mission and Its Obstacles (vv. 3, 4)  

Conclusion: F.B. Meyer reminds us that ñYou never test the 

resources of God until you attempt the impossible.ò ñThis is 

your mission, should you choose to accept it.ò 

Anonymous 
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Sermon Illustrations 
Wasted Time 
 

John R. Rice used to tell the story of a man who 

was visited on his death bed. At the first visit a friend asked 

the man, ñIs there something I can do? What can I do for 

you?ò The man said, ñNo, there isnôt anything you can do.ò 

The next day the friend asked the same question, 

ñIs there anything I can do?ò ñNo, no,ò the man replied. 

A third and fourth time the friend asked the same 

question. To each inquiry, the man, in obvious weakness 

and discomfort, responded, ñNo! No! No! Thereôs nothing 

anybody can do. But, oh, if there were only somebody who 

could undo!ò 

Anonymous 

 

Layers of Self 

Was Salvation Too Cheap? 

 

A miner once said to a preacher, ñIôd like to be a 

Christian, but I canôt receive what you said tonight.ò ñWhy 

not?ò asked the preacher.  

ñWell, Iôd give anything to believe that God would 

forgive my sins, but I canôt believe Heôll forgive me if I just 

turn to Him. Itôs too cheap.ò  

The preacher looked at him and said, ñHave you 

been working today?ò Surprised, the man replied, ñYes, I 

was down in the pit as usual. Why?ò ñHow did you get out 

of the pit?ò ñThe way I usually do. I got into the cage and 

was pulled to the top.ò ñHow much did you pay to come out 

of the pit?ò The miner looked at the preacher in 

astonishment. ñPay? Of course, I didnôt pay anything.ò 

ñWell,ò said the preacher, ñwerenôt you afraid to 

trust yourself to that cage? Wasnôt it too cheap?ò ñOh, no,ò 

he said; ñit was cheap for me, but it cost the company a lot 

of money to sink that shaft.ò Then the implication of what 

he had said struck him, and he saw that though he could 

have salvation without money and without price, it had cost 

the infinite God a great price to rescue lost men. 

Anonymous 

 

Bulletin Inserts 
On Nature 

 

Nature is the art of God eternal.  

Dante Alighieri  

 

Since the fall of man, the earth has been a disaster area; and 

everyone lives with a critical emergency  

A.W. Tozer, via The Fountain 

 

On Sermons 

When there is no thirst for righteousness, the sermons seem 

dry.  

 

We donôt change the message, the message changes us.  

 

On Legalism 

Legalists may have the right words but they donôt know the 

music.  

 

Some minds are like concrete, thoroughly mixed up and 

permanently set.  

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Page 18 

Disciple Magazine, Vol. 2, # 12, 6/28 /2010ñPrinter-Friendly Version 

 

__________________________________________________________________________________________ 

Puzzles and óToons 
 

Church óToons 

By Joe McKeever

 
 

 

Answers to Last Issueôs Puzzles:

  

 

Hidden Wisdom and Father Abraham 

By Mark Oshman 

Originally published in Pulpit Helps, November1995 
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